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(In continuation from page +92.) 
XXIL...O0F THE LORD. 


193. There is one God, the creator and the preserver of the uni- 
verse; who is therefore God both of heaven and earth. 

194. ‘There are two things which constitute the life of heaven in 
man; goodness, which is the object and the offspring of love; and 
truth, which is the object and the offspring of faith. "This life is com- 
municated to man entirely from God, and he recciveth no part of it 
from himself. Wherefore it is a fundamental of the church to ac- 
knowledge God, to believe in him, and to love him. 

195. All who are born within the pale of the church ought to ae- 
knowledge the Lord Jesus Christ, beth as to his divine and buman 
nature, and to believe in him, and to love him, inasmuch as all salva- 
tion is from him. This the Lord teacheth in his gospel: “He that be- 
lieveth on the Son hath everlasting life: and he that believeth not the 
Son shall not see life, but the wrath of God abideth on him,” John iii. 
36; and again, “ And this is the will of him that sent me, that every 
one that seeth the Son, and believeth on him, may have everlasting 
life, and I will raise him up at the last day,” vi. 40; and again, “ Je- 
sus said unto her, I am the resurrection and the life ; he that believeth 
in me, though he were dead, yet shall he live ; and whosoever liveth, 
and believeth in me, shall never die,” xi. 25, 26. 

196. Wherefore they who live within the pale of the church, snd 
do not acknowledge the Lord Jesus Chiist, and his divinity, can heve 
no union with God; and of consequence can have no place with tke 
angels in heaven; for no one can be united with God but by the 
Lord, and inthe Lord. ‘That no one can be united with God but by 
the Lerd, he himself teacheth in these words: “ No man hath seen 
God at any time ; the only-begotien Son, which is in the bosom of the 
Father, he hath declared him,” John i. 18; and again, “Ye have 
neither heard the voice of the Father at any time, nor seen his 
shape,” John v, 37; and again, “ No min knoweth the Father, save 
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the Son, and he to whomsoever the Son will reveal him,” Matt. xi. 
27; and again, “ | am the way, the truth, and the life ; no man cometh 
to the Father but by me,” John xiv. 6. That no one can be united 
with God, except in the Lord Jesus Christ, is a consequence of the 
Father dwelling in him, and being one with him, as he himself teach- 
eth in these words: “ If ye had known me, ye should have known 
my Father also: He that hath seen me hath seen the Father. Philip, 
belicvest thou not that lam in the Father, and the Father in me? 
selieve me that I am in the Father, and the Father in me,” John xiv. 
7to 11; and again, “ft and the Father are one, that ye may know 
and believe that the Father isin me, and I in him,” John x. 30, 38. 

197. Since the Father is in the Lord, and the Father and the Lord 

are one ; and since men are required to believe on him, and whoso- 
ever believeth on him hath everlasting life; it is plain that the Lord 
Jesus Christ is-God. This is the constant doctrine of the holy scrip- 
tures, or word of God, as in John: “ In the beginning was tue word, 
and the word was with God, and Ged was the word : All things were 
made by him, and without him was not any thing made that was 
made ; and ihe Word was made flesh, and dwelt amongst us, and we 
beheld his glory, the glory of the only-begotten of the Father,’ 
1. 3. 14; and in Isaiah, “ For unto us a child is born, unto us a Son 
is given, and the government shail be upon his shoulde r, and his name 
shall be called Wonderful, Counsellor, (he Mighty God, the Father of 
Eternity, the Prince of Peace,” ix. 6; and again, “Behold a virgin 
shall conceive, and bear a Son, and shali call his name Imananuel, or 
God with us,” vii. 14.; and in Jeremiah, “ Behold the days come, saith 
the Lord, that I will raise unte David a righteous branch, which shalt 
reign as a king, and prosper ;. and this is his name whereby he shall 
be catled, Jehovah our righteousness,” xxiii. 5, 6. xxxiii. 15, 16. 

198. All who belong unto the church, and are under the influence of 
light frem heaven, see and discern the divine nature in the Lord Jesus 
Christ: But such as are not under the influence of light from hea- 
ven, see and discern in him only the human nature; when, neverthe- 
less, the divinity and the humanity are so united together in him as 
to make one person; for so he himself declareth in another place : 
“ Father, all mine are thine, and thine are mine,” John xvii. 10. 

199. That the Lord Jesus Christ was conceived by Jehovah the 
Father, and, therefore, was God by conception, is a truth acknow- 
ledged in the church; and likewise that he rose again with his whole 

ody complete, for he left nothing in the sepulchre ; of which he af- 
terwards gave confirmation to his disciples, when he said, “ Behold 
my hands and my feet, that it is I myself: Handie mv and see; for 
a spirit hath not flesh and bones, as ye see me have, Luke xxiv. 39. 
Aud although he was man with respect to flesh and bones , yet he en- 
tered through the doors when they were shut, and after he had ap- 
peared to his disciples, he again became invisible, John xx. 19. 26. 
I.uke xxiv. 31. The case is otherwise with men; for they rise again 
not with their natural bodies, but with their spirits only ; Wherefore, 
when the Lord declared “ that he was noi like a spirit,” he declared 
that he was not like other men. Hence it is evident that the human- 
ity of the Lord is also divine. 
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200. Every man receiveth from his father the essence of his life, 
which is called his soul; the existence whereof, flowing by deriva- 
tion therefrom, is whatis called body. Hence the body is the type 
or effigy of its soul; for thereby and therein the soul performs ils vital 
operations according to its pleasure. .‘S‘his is the reason why men are 
born after the similitude of their parents, froin whence arise the dif 
ferences of features and complexions, which distinguish different fa- 
milies. Hence it appears what was the nature and quality of the 
Lord’s body or humanity, viz. that it was like his divinity, which was 
the essence of his life, or the soul which he had from his father ; 
wherefore he said, “ He that hath seen me hath seen the Father,” 
John xiv. 9. 

201. That the divinity and humanity of the Lord are one person, is 
a doctrine received throughout all the christian world, and is thus ex- 
pressed: “ Christ, although he be God and Man, yet he is not two, 
but one Christ. One, not by conversion of the Godhead into flesh, 
but by taking of the Manhood into God: One altogether, not by confu- 
sion of substance, but by unily of person. For as the reasonalle 
soul and flesh is one man, so God and Man is one Christ.”* 

202. They who entertain an idea of three persons, in their con- 
ceptions of the Godhead, cannot possibly have an idea of one God; 
for though they say with their lips that there is but one God, yet in 
their minds they conceive three. But they who, in their conceptions 
of the Godhead, entertain an idea of a trinity in one person, may have 
an idea of one God, and both with their lips and with their hearts con- 
fess there is but one. 

203. The idea of a trinity in one person is had by conceiving the 
Father to be in the Lord Jesus Christ, and the holy spirit to proceed 
from him. A trinity in this case is acknowledged to exist in the Lord, 
consisting of the divine essence, which is called the Father, of the di- 
vine human, which is called the Son, and of the divine proceeding, 
which is calied the Holy Ghost. 

204. Inasmuch as all the fulness of the Godhead is in our Lord Jesus 
Christ, therefore, he hath all power both in heaven and earth; as he 
himself testifieth when he saith, “The Father hath given all things 
into the hand of the Son,” John iii. 35 ; and again, “'The Father hath 
given the Son power over all flesh,” xvii. 2; and again, “ All things 
are detivered unto me of my Father, Matt. xi. 27; and again, “ All 
power is given unto me in heaven and in earth,” xxviii. 16. This plen- 
itude of power is the divinity of Godhead. 

205. They who make the humanity of the Lord to be like the hu- 
manity of another man, do not form right apprehensions of his con- 
ception by the Godhead ; nor do they consider that the body of every 
person is a type or effigy of his soul. They forget aiso the manner 
of his resurrection, that he rose again with his body complete ; anil 
they forget too his appearance at his transfiguration, that his face 
shone like the sun. ‘hey do not.consider also what the Lord de- 
clared concerning faith towards himself, his unity with the Father, his 
glorification, and his power both in heaven and earth; which things 


* Athanasian Creed. 
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do all imply divinity, and yet are spoken of his humanity. Nor do 
such persons recoliect further that the Lord is omnipresent even as 
to his humanity, Matt. xxviii. 20, whence the belief of his omnipre- 
sence in the holy sacrament is asserted ; and omnipresence doth also 
necessarily imply divinity. Moreover, they do not perhaps consider 
thai the divine proceeding, which is calied the Holy Ghost, pro- 
ceedeti from the Lord’s glorified humanity ; as is piainly declared 
in these words: “ ‘ihe Holy Ghost was not yet given, because Jesus 
was not yet glorified,” John vii. 39. 

206. 'Che Lord came into the world to save mankind, who would 
otherwise have perished in eternal death ; and this salvation was ef- 
fected, first, by his conquest over the powers of heil, which infested 
every man at his coming into the world, and at his departure out of 
it: and secondly, by the glorification of his humanity, whereby he is 
enabled to keep the powers of heli in eternal subjection. ‘This con- 
quest over the powers of hell, and the glorification of his humanity 
at the same time, was effected by means of temptations, permissively 
sulfered in the humanity which he received from his mother, and in 
which he acquired continual victories. His passion on the cross was 
his final temptation and complete victory. 

207. ‘i‘hat the Lord subdued the powers of hell appears from his 
own words, when the time of his crucifixion drew nigh: “ Now is 
the judgment of this world, now shall the prince of this world be cast 
oul,” Jolin xii. 27, 28,31; andagain, “ Be of good cheer, | have over- 
come the world,” xvi. 33; and in Isaiah, “ Who is this that cometh 
from Edom, with dyed garments from Bozrah? This who is glorious 
in his apparel, travelling in the greatness of his strength? &e. Mine 
own arm brought salvation unto me; so he was their Saviour,” Ixiii. 
i to 20, and lix. 16 to 21. That he glorified his humanity, and that 
liis passion on the cross was his final temptation and complete vic- 
tory, whereby he was glorified, is thus taught in his own words: 
“ When Judas was gone out, Jesus said, Now is the Son of Man 
giorificd, and God is also glorified in him. If God be glorified in him, 
God shail also glorify him in himself, and shall straightway glorify 
him,” John xiii. 31, 32; and again, “ Father, the hour is come, glorify 
thy Son, that thy Son also may glorify thee,” xvii. 1. 5; and again, 
“ Now is my soul trou>led, and what shail 1 say? Father, glorify thy 
name. Then came there a voice from heaven, saying, 1 bave both 
glorified it, and will glorify it again,” xii. 27, 28; and again, “ Ought 
not Christ to have suffered these things, and to enter into his glory ?” 
Luke xxiv. 26. ‘These things were spoken concerning his passion. 
'l'o glorify, signifieth to make divine. Hence then it is manifest, that 
ualess the Lord had come into the world and heen made man, and 
thereby had delivered from the powers of hell all those who believe 
on him, and love him, no flesh could have been saved. This is the 
meaning of that expression, ‘That without the Lord there is no sal- 
vation, 

208. When the Lord had completely glorified bis humanity, he 
then put off the humanity which he derived from lis mother, and put 
on the humanily which he derived from his Father, which is the di- 
vine humanity ; so that he was no longer the son of Mary. 
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209. 'T'he first and grand fundamental of the church is to know and 
to acknowledge its God; for without such knowledge and acknow- 
Jedgment there can be no conjunction with him. This is the case in 
the church without the knowledge and acknowledgment of the Lord, 
as he himself teacheth in these words: “ He that believeth on the 
Son hath eternal life, but he that believeth not on the Son shall not 
see life, but the wrath of God abideth on him,” John iii. 36; and 
again, “ Unless ye believe that I am ye shail die in your sins,” 
Vili. 24. 

210. That there is a Trinity in the Lord, namely, the divinity 
itself, or divine essence, the divine-human, and the divine-proceed- 
ing, is a secret from heaven, for the comfort and instruction of those 
who shall be admitted into the Holy Jerusalem. 


XXIITL...AN ECCLESIASTIC AND CIVIL GOVERNMENT. 


211. There are two things which require order and regulation 
amongst men, viz. what relateth to heaven and what relateth to this 
world. ‘The things which relate to heaven we call ecclesiastic, and 
the things which relate to this word we call civil. 

212. Order cannot be preserved in the world without governors ; 
whose business it is to observe whatever is according to order, and 
whatever is contrary thereto ; and to reward those who live according 
to order, and to punish those who offend against order. Without such 
wise regulations the whole race of mankind must inevitably perish, 
since in consequence of hereditary corruption, there is an innate de- 
sire in every man to obtain power and pre-eminence, and to appro- 
priate to himself what belongeth to others; which is the source of 
enmities, envyings, hatreds, revenges, deceits, cruelties, and many 
more evils ; wherefore, unless men were kept under some external 
restraint by the laws, offering the rewards of honor and wealth, agree- 
able to their lusts, to those who do good, and threatening the loss of 
honor, wealth and iife, to those who do evil, the whole race of man- 
kind must inevitably perish. 

213. It is expedient, therefore, that there should be governors, te 
keep the multitude of mankind under the regulations of order; and 
that these governors should be persons skilled in the knowledge of 
the laws, full of wisdom and the fear of God. It is expedient alse 
that order should be maintained amongst the governors, lest any one, 
through lust or inadvertence, should allow offences against order ; 
and this may be best effected by an appointment of governors of dif- 
ferent degrees, some of higher, and others of lower authority, whe 
shall be governed themselves by the laws of subordination. 

214, Governors in matters ecclesiastic, or such as relate to men’s 
concerns with heaven and another life, are called priests, and their 
office is called the priesthood ; but governors in civil matters, or such 
as relate to men’s concerns with this world, are called magistrates, 


and their chief, where such a form of government prevaileth, is called ~ 


king. 

215. With respect to the office of priests, they are to teach men 
the way to heaven, and likewise to lead them therein; they are to 
teach them according to the ductrine of their church derived from 
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God’s word; and they are to lead them to live a¢cording to such 
doctrine. Such priests as teach the doctrine of truth, and lead 
their flocks thereby to goodness of life, and so to the Lord, are 
the good shepherds ; but such priests as only teach, but do not lead 
to goodness of life, are the evil shepherds. 

216. Priests ought not to claim to themselves any power over the 
souls of men; inasmuch as they cannot discern the true state of the 
interiors, or heart ; much less ought they to claim the power of open- 
ing and shutting the kingdom of heaven, because that power belong- 
eth to the Lord alone. 

217. Dignity and honor ought to be paid unto priests on account of 
the sanctity of their office; but a wise priest giveth all such honor unto 
the Lord, from whom all sanctity cometh, and not unio himself; whereas 
an unwise priest attributeth the honor to himself, and taketh it from the 
Lord. They who claim honor to themselves, on account of. the 
sanctity of their office, prefer honor and wealth to the salvation of the 
souls committed to their care ; but they who give honor to the Lord, 
and not to themselves, prefer the salvation of souls to honor and 
wealth. The honor of any employment is not in the person of him 
who is employed therein, but is only annexed to him on account of 
the dignity of the office in which he is employed ; and what is thus 
annexed doth not belong to the person employed, but to the employ- 
ment itself, being separated from the person, when he is separated 
from his employment. All personal honor is the honor of wisdom 
and the fear of the Lord. 

218. Priests ought to instruct the people, and to lead them by the 
truth of instruction to goodness and righteousness of life; but they 
ought not in matters of faith, on any account, to use compulsion ; in- 
asmuch as no one can be compelled to believe contrary to the dic- 
tates of his understanding. Every person ought to be allowed the 
peaceable enjoyment of his religious opinions, howsoever they may 
differ from those of the priests, on this condition, that he maintaineth 
them quietly and peaceably ; but if he maketh disturbance thereby, 
he ought then to be separated from the community ; for this is ac- 
cording to the laws of order, whereon the priesthood is established. 

219. As priests are appointed for the administration of those things 
which relate to the divine law and service, so kings and magistrates 
are appointed for the administration of those things which relate to 
civil law and justice. 

220. Forasmuch as the king cannot extend his single administra- 
tion to all persons and cases, therefore there are governors under him, 
who are each of them invested with the nower of adminsiration, where 
that of the king cannot be extended. ‘These governors taken collec- 
tively constitute the royalty; but therein the king is the chief and 
head. 

221. Royalty itself is not in the person of any one, but is annexed 
to the person. ‘The king who fancieth that royalty is in his own pri- 
vate person, and the governor who fancieth that the dignity of govern- 
ment is in his person, are alike unwise. 

222. Royalty consisteth in governing according to the laws of the 
realm, and in decreeing judgment according thereto, from a principle 
of justice. He is a wise king who considereth the law as his superior, 
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and he is an unwise king who considereth himself as superior to the law. 
‘I'he king who considereth the law as his superior, annexeth royalty to 
the law, and maketh himself subject thereto ; because he knoweth that 
the law is justice, and all justice as such is divine: But the king who 
considereth himself as superior to the law, annexeth royalty to himself, 
and fancieth either that he himself is the law, or that the law, which is 
justice, is derived from himself; in this case he claimeth to himself that 
which is in its nature divine, unto which he, nevertheless, ought to be 
in subjection. 

223. The law which is justice, ought to be enacted by persons 
skilled therein, who are at the same time full of wisdom, and the fear 
of God; and the king and his subjects ought afterwards to live in 
obedience thereto. He is a true king who liveth in obedience to the 
laws of his kingdom, and setteth therein a good example to his sub- 
jects. 

224. An absolute monarch, who fancieth that his subjects are his 
slaves, and that of consequence he hath a right to their lives and 


properties, if he exerciseth such a power, is not a king, but a ty- 
rant. 


225. The king ought to be obeyed according to the laws of the 
realm, nor in any wise to be injured either by word or deed ; for here- 
upon the public security dependeth. 


pe 


AN HIEROGLYPHIC KEY 


TO 


NATURAL AND SPIRITUAL MYSTERIES. 
[BY EMANUEL S8WEDENBORG. | 
( Continued from page 508, and concluded.) 
EXAMPLE XVI. 


There are genuine secondary lights, as those of the sublunary 
world ; and there are false lights, or meteors; but these vanish at the 
presence of solar light. 

There are also true secondary intellects, as are those of mankind ; 
and there are false intellects; but these vanish as it were into nothing 
at the presence of pure intelligence, such as is that of the soul. 

There are also spiritual intelligences, as are good angels; and there 
are intelligences called evil angels ; but these vanish as it were into 
nothing at the presence of God or of divine wisdom. 


Correspondences. (1.) Secondary lights, human intellects, angels. 
By secondary lights I mean fires, candles, and the like, which supply 
us with light in the night season. ‘To these correspond human intel- 
lects, which, in like manner as -those lights, may be kindled and 
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gence proper to the soul, which is pure and spiritual, resembling that 
of angels. (2.) Genuine and true seem likewise to have a correspond- 
ence with each other. (3.) False lights, false intellects, evil angels. 
Phosphoric substances spread a fallacious or false light, in which 
objects appear in other than their true colors, and their quality is 
rendered doubtful and uncertain. ‘The case is the same with false 
intellects, by which many things are so imaged and painted, as to give 
the appearance of truth to what in fact is false. Such also is the nature 
of evil angels, who are likewise called angels of darkness and of 
night, and who, although they know the truth, yet love it not, but hate 
and persecute it, because it demonstrates that to be good, which to 
them appears evil, and vice versa. 

Rules. (1.) Forasmuch as we are now treating of spiritual intelli- 
gences, or of angels and souls, it is to be observed, that they were 
created to all their intelligence ; and as they are spirits, so are they 
above nature, which is not spiritual, and yet they perfectly understand 
every thing natural. Hence it follows, that there is a certain mutual 
correspondency and harmony in all things, or beiween things natural 
and things spiritual; or that there is nothing throughout nature but 
what is a type, image, and resemblance of something spiritual, which is 
its exemplar: for were it otherwise, a spiritual intelligence could never 
have any knowledge of what existed beneath its own order; whereas 
such an intelligence knows them both from itself and in itself. (2.) It 
seems that the Egyptians cultivated this science, and pointed out 
those correspondences by a <reat variety of hieroglyphical characters, 


which represented not only natural, but at the same time also spiritual 
things; concerning which science of their’s see Aristotle’s whole book. 
(3.) But to reduce singulars to their universals, is not a part of this sci- 
ence of correspondences, but of the first philosophy ; for spiritual things 
do not stand in the same relation to natural, as natural things do to 
spiritual: if that were the case, then natural would be the same as 
spiritual, which is contrary to sound reason. 


EXAMPLE XVII. 


Light without shade would not appear light, as what is perfect would 
not appear such without imperfection, for there would be nothing from 
which it could appear. So neiiher would there be a positive without 
a privative, for without the latter there would be nothing from which 
any thing could be laid down or supposed. In like manner also with- 
out shade there would be no conspicuous image, no modification, nor 
any such thing as color and variety of colors. Hence appears of 
what use shade is, yea, imperfection i{self. Shade, although it be the 
privation of light, nevertheless actually exists, for without an actual 
essence it would be nothing, neither could we know what fight is, and 
what its quality, nor what perfection is, and what ils quality. 














TO NATURAL AND SPIRITUAL MYSTERIFS. 


Understanding without ignorance would not appear to be under 
standing, as the true would not appear such without the false, for 
there would be nothing from which it could be seen. So neither would 
there be an affirmative without a negative, for without the latter there 
would be nothing from which any thing could be affirmed. In like 
manner, also, without ignorance and the false there would be no per 
ceptible idea of memory, no imagination and thought, nor any such 
thing as opinion and diversity of opinions. Hence appears of what 
use ignorance is, yea, the false itself. Ignorance, although it be the 
privation of intelligence ; and the false, although it be the privation of 
the true, nevertheless actually exists; for without an actual existence, 
it would be a mere creature of the brain, { ens rationis| neither could 
we know what understz nding is, and what its quality, nor what truth 
is, and what its quality. 

Wisdom without incipience or insanity would not appear wisdom, 
as good would not appear such without evil, for there would be no- 
thing from which it could be perceived. So neither would there be 
any thing really and traly lovely, without something unlovely, nor 
happiness without unhappiness; for without the latter there would 
be nothing from which happiness could be felt. In like manner, also, 
without evil there would be no affection, no will, no desire, and con- 
sequently no variety of desires. Hence appears of what use even folly 

‘and evil are. Folly, although it be the privation of wisdom ; and evil, 
or what is diabolical, although it be the privation of good, neverthe- 
less actually exists: for without such actuality it would be a mere 
creature of the brain, neither could we know what wisdom is, ané 
what its quality, nor what goodness is, and what its quality. 








Correspondences. (1.) Perfect, true, good. This may in a sense 
be called perfect, for whatever in itself is trae and good, is also in 
itself perfect. ©o with respect to their opposites, imperfect, false, evil. 
(2.) Positive, affirmative, lovely. Positive has respect to nature, but 
ailirmative is a term proper to the human mind, this having the power 
to aflirm or deny. ‘The same also may be said of privative, negalive, 
and unlovely ; for every thing good or delightful is perceived in a 
natural manner ; therefore whatever is lovely, is of itself affirmative ; 
and whatever is unlovely, negative. (3.) Conspicuous image, pex- 
ceptible idea. 'That an image is an idea in the internal sense, is well 
known; as also, that images of the sight pass first into natural, and 
then into intellectual ideas. (4.) Modification, sensation, imagination, 
thought, affection. What in the atmospheric work is termed modifi- 
cation, that in the animal kingdom is called sensation, imagination, 
thought ; for as soon as ever modification touches the organs of sense 
in an animate body, it lives: hence sensation is eaid to be effecf€d 
Vou. Hf. 69 No. 12. 
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through modification. Affection also is a proper correspondent ; for 
the mind and animal spirit are affected according to sensations. (5.) 
Color, opinion, will, Color is ight variegated and diversely modi- 
fied, and therefore corresponds to opinion: so does variety of colors 
to diversity of opinions. (6.) Nothing, creature of the brain, and vice, 
signify the same. 

Confirmation of the proposilions. (1.) That there would be no 
light without shade. Suppose there to be mere and pure light, without 
any mixture of shade whaiever, and instead of shade substitute the 
decrease of light in the extremities of the rays, then it could by no 
means be affirmed of light that it was any thing; neither would there 
be images, which are variegations of shade and light, nor colors; 
consequently, there would be no visible world, for every object would 
be distinguished merely by the degrees of light, as may be gathered 
from the science of optics. ‘That colors also take their rise hence, is 
demonstrated in another place. Thus it appears, we can have no idea 
of perfection without imperfection, nor of truth without falsity; by 
which is confirmed the real existence of evil or the devil, to the end 
that the idea of good may not only be exalted, but that it may also 
actually take place in the created world. (2.) Wiihout ignorance and 
the false there could not exist in the human understanding either 
affirmative or negative, for if there were nothing but truth, and more- 
over nothing remained unknown, then could nothing whatever be 
affirmed ; and if there were no affirmation, then would there be no 
thought, much less opinion, and consequently no speech, no discourse, 
no commerce in human society. (3.) The same is true of good and 
evil, delightful, and undelightiul, happy and unhappy, which stand 
together in such relation, that the one cannot be supposed without 
granting the oiher. Hence it follows, that evil, or, what is the same 
thing, the devil, actually exisis; and 1 dare venture to assert, that 
were there no devil, neither would there be any variety in the affec- 
tions of the animal spirit and mind, no longings, no desires, no pur- 
poses, and consequently none of those qualities peculiar to the homan 
mind. (4.) By granting the existence of evil, we also allow that of 
faisity, just as on a supposition of good, the existence oi truth follows ; 
for if any one hates the good, and loves its contrary the evil, then he 
hates the true, and Joves the false; for whatever a man loves, that he 
accounis good; and the reason why he hates truths, and loves falses, 
is because the latter favor his evil lusts and affeciions. 


EXAMPLE XVITTI. 


Mere snowy whiteness without a variety of other colors, which 
take their rise from a mixture of white with black, together with one 
constant simple modification, deprives the eye of all its power of 


secing ; for the eye is formed for the reception of many images and 


objects, and it is from these diversities harmoniously conjoined, that 
scgsations are produced and renewed. 
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Mere intelligence of truth, without conjectures and opinions, which 
take their rise from a mixture of truth with falsity, and {vom ignorance, 
together with one constant sameness of thought or rational intuition, 
deprives the mind of al its faculty of thinking; for the mind is formed 
for the reception of many ideas, and the intuition of many ends; and 
it is from mere variations agreeably united, that thought and human 
understanding are produced and renewed. 


Correspondences. (1.) Whiteness, intelligence of truth, trith. As light 
corresponds to understanding, so whiteness, as also pellucidity and 


o i 

transparency, seem to correspond to truth, for truth is the subject of 
intelligence. Just so it is with black and false. (2.) Eye, rational 
mind, or rather the internal organ of sense ; for the understanding is 
called internal sight, or the rational intuition of an object. 

Confirmation of the propositions. It is pretty generally allowed, 
that the eye would be rendered dim and become blind by mere white- 
ness, as by snow, if there were no color more obscure, to give varie- 
gation to the sight: thus, as sight would totally perish, if light alone 
without any mixture of shade were to fill the eye, so in like manner 
would the human intellect, if pure truths alone were to present them- 
selves to it. 


EXAMPLE XIX. 


Whiteness proportionately mixed with blackness, by means of the 
sun’s rays, excites different colors, namely, the whiter and the more 
obscure; but objects may be so colored and painted, that we cannot 
tell what is while, what is black, and how they are commixed. 

Truth rationally blended with false, by. means of intelligence pro- 
duces divers reasons, namely, true and doubtful; but the intentions 
may be so speciousty set off, that we cannot tell what is true, what is 
fulse, and how they mutually eohere together. 

Good mixed with evil, or happiness with unhappiness, produces 
various affections in the animal spirit and mind, namely, the agreeable 
and disagreeable; but the desires and lusts may be so cunningly 
dissembled, that we cannot tell what is good or happy, what is evil or 
unhappy, and how they are mutually conjoined. 


Correspondences. (1.) Proportionately, rationally ; or analogically 
and analylically: hence also every proportion is said to consist of 
reasons. (2.) White colors, true opinions, agreeable affections: for if 
colors correspond to opinions, it fullows, that white colors correspond 
to more true opinions; and o/scure colors, to hypotheses, conjectures, 
disagreeable affections. (3.) To color, to paint, spectously sed off, or 
counterfeit truih, to dissemble. 
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EXAMPLE XX. 


Clear and serene things are generally interspersed with others 
obscure and with clouds: thus in inferior natdre there is seldom any 
pure clarity without obscurity. 

Evident and manifest things are generally interspersed with others 
of an ambiguous and doubtful nature: thus in our rational mind there 
ts seldom any pure evidence without ambiguity. 

Pleasant and sweet things are generally interspersed with others 
unpleasant, ambiguous, and bitter: thus in civil life there is seldom 
any pleasantness without unpleasantness. 


Correspondences, (1.) Clear, evident, pleasant. Clear is predicated 
of light; evident, of the understanding of truth; and pleasant, of the 
mind and animal spirit with respect to good: tius, evident things 
signify true things, and pleasant things mean good things. In like 
manner also correspond the words serene, manifest, smeet. (2.) Ob- 
scure, ambiguous, unpleasant: hence obscurity is attributed to the 
understanding, when it is involved in doubts: in like manner, clouds, 
doubls, bilters. Let it be observed, the words pleasant, sweet, un- 
pleasant, and bitler, appear not indeed to have a correspondence 
with serge, set pe obscure, cloudy ; but in this place singulars are 
assumed instead of universals, and the universals here are good and 
evil. Every thing pleasant, delightful, and sweet, is good; and every 
thing unpleasant and bitter is evil: so here the affections of the mind 
being the subject treated of, we must adopt adequate forms of ex- 
pression. 

Rule. Singulars are to be substituted instead of universals, when 
we treat of singulars; as also particulars are to be used instead of 
generals ; so in this example, the words sweet, pleasant, bitter, and 
unpleasant, are substituted for good and evil. 


EXAMPLE XXI. 


In the night season there is thick darkness, in the morning comes 
ihe day-break, then the light increases till noon-day ; but after that 
it decreases, and, passing through the shades of evening twilight, 
returns to its night. But the sun, even at midnight, ac well as at 
noonday, illuminates its own world. 

In the first age in the mother’s womb is mere ignorance, but in 
ehildhood the intellect dawns, and then progressively ripens till the 
time of perfect maturity or adult age; afterwards it decreases, and, 
passing through old age, sinks again into obscurity of intellect and 
ignorance. But the real intelligence of the soul, as well in the age 
ef the most ebscure understanding, as in that of consummate and 
mature judgment, governs its animal micrecosm. 
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Correspondences. Night season, obscure age in the womb; then 
morning and childhood, or the east; then noon-day and adull age ; 
afterwards evening twilight and declining or old age. 'Yhat these 
mutually correspond to each other, is a truth self-evident, for they are 
allegorical expressions in the mouth of every one. (2.) So also the 
words increase and ripen, or grow adolescent. (3.) Day-break, dawning 
of the intellect. (4%) Twilight-shade, obscure intellect. (5.) Mid-day, 
consummate intellect, or mature judgment, such as exists in adult age. 

Rules. (1.) Exemplars are in the spiritual world, images and types. 
in the animal kingdom, but resemblances are in nature. (2.) ‘There 
are many species of representations, or correspondences. ‘The first 
species is to be called harmonic ; such is that between light, intelli- 
gence, and wisdom; between effort and will; between modification, 
sensation, imagination, and many other things; as also between 
images, sights, ideas, and afterwards reasons, which mutually corre- 
spond to each other as terminations in successive analogy. ‘I'he 
second species is allegorical, and is made by similitudes: thus we 
usually explain spiritual things in a natural way, for all spiritual words 
denote hidden qualities: this species is very frequent in the scrip- 
tures. ‘Ihe third is dypical, and is made by resemblances, so much 
used in the Jewish church, by which are represented Christ and the 
Christian church, and in this church the kingdom of God and the 
heavenly society. ‘The fourth species is fabulous, practised by the 
ancients, who painted the illustrious actions of their heroes with the 
figments of invention. of this kind are the representations of the 
poets, and also of dreams, (3.) It is right to believe, that the whole 
world is replete with types, but that we are acquainted with very few 
of them ; for the present time always involves the future, and there 
is a connexion and chain of contingences, inasmuch as the course 
and influx of divine providence is most constant and uninterrupted. 
(4.) It is proper thus to interpret the sacred scriptures; for the spirit 
‘speaks naturally, as well as spiritually. 


A TREATISE ON THE NATURE OF INFLUX.” 
(Continued from page 500.) 
XII. 
That the Case is quite otherwise with the Brute Creatures. 


15. They who judge only by their bodily senses, are apt to conclude, 
that the brute creatures are endowed with will and understanding as 
well as men, and that the only difference between them in this re- 
spect is, that the latter have the gift of speech, and so are able to ex- 
press their thoughts and affections by words, and the former only to 
vent them by inarticulate sounds ; whereas the beasts have neither will 
nor understanding in a proper sense of these words, but only some- . 
thing analogous to them. The proper distinction of man is, that his 
understanding admits of an elevation above the affections and desires 
of his will, and frem its higher station can examine, judge, and con- 
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trol them; but it is the property of the brute to be carried away 
biindiy by its natural propensities ; therefore he can truly be said to 
act in the character of a man, who keeps his will in subjection to 
his understanding, as it is the mark of a beast to have its understand- 
ing, so called, subject to its will or appetites. ‘The conclusion to be 
deduced from hence is, that as the human intellectual faculty is recep- 
tive of the divine light, (which, though derived from God, yet has the 
appearance of being man’s proper own, from the power of changing, 
combining, and analyzing his ideas) therefore his true understanding 
is a spiritual and vital principle; and the same may be predicated of 
his will, as being receptive of the influx of divine love ; whereas 
those of the brute animals come under no such predicament; and 
hence it is, that they who think and act only from the natural impulse 
of their corrupt affections, are compared in scripture to the brute 
beasts which have no understanding: And, indeed, all such in the 
other world, when seen at a distance, resemble them and act like 
them, only with this difference, that they might act otherwise if they 
would. But on the other hand, they who subdue the evil of their na- 
ture, and regulate their lives by the laws of wisdom, appear in the 
spiritual world in beautiful-human forms, and are as the angels in hea- 
ven. In beasts the intellect is never elevated above the will, so as to 
be able to direct or control it, but always corresponds with it; now 
the will being from heat, and not from light, it is blind, and conse- 
quently the understanding in brutes, as not rising higher, is blind also, 
and therefore they neither know nor understand what they do; they 
act indeed, but then itis only from that lower kind of influx from the 
spiritual world, (through the natural) which is called instinct, and has 
nothing in it of thought from intellectual knowledge in what they do, 
they being stimulated to action by the impulses of a natural love im- 
planted in their nature by the creator, and operating through the 
offices of the natural senses; whereas the mind of man has its per- 
ceptions from the light of heaven, which renders him both rational 
and conversible, for it is an irradiation of the divine light that thinks, 
and thought that speaks. If it be objected, that brutes act more’ uni- 
formly according to the laws of their nature than many men, and some 
of them in a way that approaches near to reason and morality ; it is 
answered, that this arises from their understanding being constantly 
and regularly subservient to their will, according to their order in 
creation, which they never vary from, as men do through false rea- 
soning and the fluctuation of their wills. Let it be observed here, that 
wherever the words wit and UNDERSTANDING have been made use 
of in this section, with reference to brute animals, they are only to be 
understood by way of analogy or resemblance to those faculties in the 
human mind. The actions of a beast, considered as thus destitute of 
intellectual knowledge, may be compared to a person walking in his 
sleep, when the will to motion is in exercise, but the use of the un- 
derstanding is suspended ; or to a blind man Iced along the streets by 
adog: They may be likened to ideots, who, from custom and habit, 
can perform some things with great exactness ; or to such unhappy 
persons, who, being deprived of their memory and understanding, yct 
know how to put on their clothes, eat, and answer many other calls 
ef nature, from habit or a bliud impulse of the will, without design 
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or thought. From these similitudes, we may see the error of those 
who ascribe rationality to brutes, and discriminate them from the hu- 
man species only by their external figure and want of speech; from 
whence they argue, that if man is immortal, so are they, and that if 
they have no existence after death, so neither has he; besides many 
other groundless surmises proceeding from a total ignorance of the 
nature of the human will and understandiog, and the scale of man’s 
ascent to heaven. 


XLV. 


That there are three Degrees both in the Spiritual and in the Natural 


World, hitherto unknow n, according to which the Laws of Influx have 
teir Operation. 


16, In the method of investigating causes from their effects, we 
make use of two kinds of degrees, whereby to estimate things ; the 
one is expressed by order, as prior and posterior; the other by con- 
dition or quantity, as greater and less. ‘Those degrees which distin- 
guish by order, are called degrees of altitude, and also discrete or 
disjunct; and those which distinguish by condition or quantity, as 
greater and less, are called degrees of latitude or continuous: The 
former is expressive of a thing “generated from another similar to it, 
but not the same, as a nerve consists of fibres, and fibres of fibrille, 
&e. The latter expresses the modality of a thing of the same degree 
of allitude, according to its increment or decrement in length, 
breadth, &c. as a column of air, ether, &c. greater or less. Now all 
things, both in the spiritual or natural world, come under the predica- 
ments of these two kinds of degrees, whether they be of the animal, 
vegetable, or mineral kingdom, and also the expanse of the atmos- 
phere in its whole extent from the sun to the earth, there are three 
distinct atmospheres according to the degrees of altitude | discrete | 
both in the spiritual and in the natural world, and that because each 
of them hath its proper sun; those of the former are spiritual sub- 
stances, like the source they proceed from, and those of the latter 
material; and as these atmospheres are both the vessels and vehicles 
= light, it follows that there must be three different degrees of both. 

Now, as in the spiritual world, light, in its essence, is wisdom, and 
heat love, as was showed before, consequently there are three degrees 
of wisdom, and three degrees of love, which consiitate three degrees 
of life, differently graduated according to the different mediums they 
pass through. The conclusion from the foregoing premises is, that 
there are three angelical heavens; the highest (which is also called 
the third) in which are angels of the supreme order; the middle or se- 
cond, in which are angels of the middle order ; and the lowest or first, 
in which are angels of the lowest order. "hese heavens are distin- 
guished xccording to the different degrees of wisdom and love in their 
respective inhabitants ; for example, the angels of the lowest order 
are in the degree of scientific love, or that kind of love which is 
joined with the scientific knowledge of goodness and truth ; the angels 
of the second order in intellectual love, or that kind of love which is 
joined with intuition, or the clearest intellection of things good and 
true; and the angels of the third heaven are in the sepient or supreme 
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degree of love, or love joined with wisdom, which includes the two 

former degrees, and consists in the most perfect application of them 

to all the offices and purposes of the angelical life, true wisdom con- 
sisting in the right exercise and practical use of intellection and sci- 

ence. As the angelical heavens are divided into three degrees, s@ 

also is the human mind, it being an image of heaven in the lowest 

form or seale of beings ; therefore man is capable of becoming an 
angel of any of the three heavens, according to the degree of his re- 
ception of wisdom and love from the Lord; an angel of the lowest 
heaven, if in scientific love; an angel of the middle heaven, if in in- 
tellectual love; and an angel of the third heaven, if in sapient love. 

For this distinction of the human mind into three degrees of altitude, 

see more in the Memorasie RELATION in my ‘Treatise on ConsuGaL 

Love, No. 270. Hence it appears, that all spiritual influx descends 

from the Lord to man and into man, according to the three degrees 

before mentioned, and is received by him according to his correspond- 
ing degree of wisdom and love. ‘The knowledge of this doctrine of 
degrees is highly requisite at this time, when so many, through a total 
ignorance of it, rest contented with that lowest kind of knowledge 
which they receive through their bodily senses, whence it comes te 
pass, that their minds being veiled with a thick darkness, are unrecep- 
tive of spiritual light from above: No wonder that such fall into na- 
turalism, (or that heathenish kind of philosophy which resolves all 
into nature) whenever they go about to reason on the constitution of 
the human soul and mind, and more especially if they extend their 
inquiries to the subjects of heaven and immortality. In their vain 
reasonings on all such subjects, the fancied wisdom of these sciolists 
may be compared to the futile prognostications of those ignorant star- 
gazers, who, whilst they pretend to tell other men their fortunes, are 
ignorant of their own; or to those prating gossips ever busy about 
nothing, who profoundly descant on whatever passes in the neighbor- 
hood, without knowing any thing of the matter. When such dis- 
secters of truth undertake to analyze metaphysical subjects, can we 
wonder if butchers should set up for teachers of anatomy from the 
experience they have gained from the inside of a calf? Ina word, te 
speculate on spiritual things from mere natural knowledge, without 
any influx of spiritual light, is no better than dreaming; and to rea- 
son on them from no other fund, but as talking in one’s sleep. See 
more on this subject of the three degrees in a work De Divino Amore 
te Divina Sapientia, printed at Amsterdam, 1763, from No. 1786 
to 281. 
XV. 

That the Ends proposed (or that for the Sake of which any Thing is 
done ) as they are first in the Intention, so are they first in Order ; 
in the second Degree of Order are the Causes, or Means used for the 
Accomplishment of'those Ends ; and in the third Degree ef Order 
are the Effects, or Accomplishment iiself: 


17. It is a self-evident proposition, that the end is not the cause, 
but productive of the cause ; and that the cause is not the effect, but 
productive ef the effect; «nd consequently that they are of a three- 
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any thing is the object of his love, which is seated in and conjoined 
with his will; for what he leves, he intends, wills, or desires: "The 
eause is the work of his understanding, for in and through that the 
end seeks the efficient means of its own accomplishment; and the 
effect proceeds from, and is according to the operation of his corpo- 
real powers: So that there is a triplicity of order in man, correspond- 
ing to the three degrees of altitude mentioned in the foregoing chap- 
ter; and when this triad has proceeded to its consummation, the end 
has found itself in the cause, and through the cause in the effect ; aud 
consequently, in the effect, all three co-exist or are conjoined as one. 
Hence it is that we read in the word of God, that man is to be judged 
according to his works ; for the end (or the love confoined with his 
will) and the cause (or the operation of his understanding) are in- 
cluded in his outward works, and so constitute the quality of man. 
They who continue st?angers to this doctrine of imfux, in its pro- 
gression according to the three degrees before mentioned, terminate 
the ideas of their mind in the atoms of Epicurus, the monads of Leil- 
nitz, or the simple substances of Wolfius, who makes them to be so 
small as to be incapable of division without annihilation. ‘Thus they 
shut the door against all intellectual knowledge, allowing to man no 
other ideas than those he is furnished with through the senses, there~ 
by declaring in effect, that spirit is nothing more than matter highly 
rarefied and attenuated; that the beasts are as well entitled to the 
predicament of rational creatures as men; and that the human soul 
is nothing more than a breath of air, with many other like absurdities. 
Forasmuch as all things, both in the spiritual and in the natural werld, 
have their progressions respectively according to the degrees men- 
tioned in the foregoing section, it is evidently a part of human wis- 
dom to take cognizance of and distinguish them; for the prevailing 
love is the criterion by Which a man is to know himself, seeing that 
the ends he pursues, (or the tendency of his will) the efficient cause 
or means he makes use of, (which is the exercise of his understand- 
inc) and the effect or accomplishment (which are his executive bodily 
powers) do orderly follow from his love, as naturally as the tree pra 
ceeds from its seed, and fruit from the tree.’ There are three dis- 
tinct kinds of love; the love of heaven, the love of the world, and 
the love of self; the first is a spiritual love, the second material, and 
the third corporeal. Where the love is spiritual, all the affections 
flowing from it are correspondent to it, as forms are to their essences : 
So, if the ruling passion be for the things of this world, its affections 
of course are earthly: And ifit be the love of self and pre-eminence 
over others that take possession of the heart, this infects the whole man 
with an idolatrous selfishness, and that because this kind of love solely 
respects a man’s own person: Therefore, as has been just observed, 
he that knows the predominant love of any one and also understands 
the progression of ends to their causes, and of causes to their eflects, 
(which follow in regular sequence according to their degrees of alti- 
tude) he knows the whole man. ‘Thus the heavenly angels immedir 
ately discover the disposition and character of every one they con- 
verse with, for they instantly distinguish his kind of love by the par- 
ticular sound of his voice; the turn of his mind from his countenance ; 
and his whole demeauor from a single gestare. 
Vou. IL, 70 Noa. 12s 
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EXPLANATION OF EXODUS XXI. 


(In continuation from page 511.) 


“ And hie lord shall bore through his ear with an awl” —that hereby 
is signified a representative of obedience, appears from the signifiea- 
lion of the ear, as denoting obedience; and from the signification of 
boring through with an awi, viz. to a door or to a post, as denoting 
to affix, in the present case, because obedience is treated of, de- 
noting to addict ; wherefore it follows, that he shall serve him for 
ever, that is, obey: hence it is evident, that the borg through the 
ear with an awl to a door er to a post by his lord is a representative 
of obedience. How the case herein is, may be manifest from what 
goes before, viz. that they who are in truths alone and not in cor- 
respondent good, that is, who are in faith and not in charily, are not 
free, but servants; for they who act from good or charity are free, 
inasmuch as they act from themselves, because to act from good or 
charity is to act from the heart, that is, from the will; thus, from 
what is a man’s own, for what is of the will is man’s own, and what 
is from the will, this is said to come forth from the heart; but they 
who are only in the truths of faith, and not in the good of charity, 
are respectively servants, for they do not act from themselves, be- 
cause they have not good in themselves from which they may act, 
but out of themselves, and they act as often as they remember it: 
they who are of this character even to the end of life, remain after 
death in that state, nor can they be brought to a state to act from the 
affection of charity, thus from good, but from obedience. These 
in the grand man, which is heaven, constitule those things which 
serve the interiors, such as coats and skins, From these considera- 
tions it may be manifest how the case is with faith alone, thus with 
those who from doctrine set faith in the first place, and the good of 
charity in the second, yea, in the lasi; they who actwally, that is, in 
the life itself, so aceount of faith, are Hebrew servants in the repre- 
sentative sense; from the same cousiderations also it may be con- 
cluded how the case is with those, who place the all of salvation in 
the truths of faith, and not at al! in the good of charity, viz. actually 
or in the life itself, that they cannot enter into heaven, for good 
reiens in heaven, and not truth without eood ; neither is truth truth or 
faith faith, except with those who are born in good.« That the bering 
of the ear with an aw! by his lord is a representative of obedience is 
evident also from this consideration, that to fix the eat to a door is 
to cause attention to be had to these things which his lord, who is in 
the chamber, commands, thus it denotes to hear continually, conse- 
quently to obey, in this case in the spiritual sense the things which 
cood wills and commands, for by the lord of the servant is represent- 
ed spiritual good. Inasmuch as the ear signifies hearing which is of 
obedience, hence from an origin out of the spiritual world there hath 
been an influx into human speech [of the expression} to pluck the 
ear, denoting to cause a person to be attentive and to remember; in 
like manner of the expression of hearing and hearkening to any one, 
denoting to obey ; for the intcrior sense of a great number of expres- 











EXPLANATION OF EXODUS XX. 


sions ‘hath flow ed from corre -sponde nciecs out ‘of the spiritual worid ; 
in like manner as when mention is made of spiriluad digit, and the 
sight thence derived, to denote the things which are of faith; also of 
spiritreal fire and the life thence derived, as denoting the things which 
are of love. ‘The reason why the boring r of the ear was to be per- 
formed by an awl was, because by an awl the like is signified as by 
a peg or a nail, viz. affixion or adjunction, and in the spititual sense 
addication to any thing ; but the awl was an instrument of ministry, 
therefore serving to represent addication to perpetual obedien¢e with 
the servant. That pegs or nails signify affixion or adjunction, is 
manifest from the passages where they are na — as in Isaiah, ch. 
Xxii. 23, ch. xxxiii. 20, ch. xi. 7, ch. liv. 2, Jer. x.4, Exod. xxvii. 19, 
chap. xxxv. 18, Num. iii. 37, chap. iv. 32. 

“ And he shail serve him for ever”—that hereby is signified to eter- 
nity, appears from the signification of serving, as denoting to obey, 
for servants are they who obey, and lords who command; tiat they 
who were represented by men-servants are they who have done good 
from obedience, but not from the affection of charity, is maniilest 
from what gocs before ; and from the signification of for ever, as 
denoting to eternity ; for ever, in the sense of the letter, signifies here 
service with his lord, even to the end of his life, but in the internal or 
spiritual sense it signifies what is eternal, because the state after death 
lt is said to eternity, because they whe do good irom the obedience 
of faith and not from the affection of charity, who are represented by 
men-servants, in the other life can never be brought toa state of 
good, that is, to act from good, for every one’s life remains with him 
alter death; such as man is when he dies, such he continues accord- 
ing to the vulgar saying, As the tree falls, so it lies; not that he is 
such as he is about the hours of death, but such as he is when he 
dies in consequence of the whole course of his life; wherefore they 
who, during their life in the world, have been imbued with a p: ‘inciple 
of doing good only fron: obedience, and not from charity, remain 
such to eternity ; they are perfected indeed as to obedience, but they 
do not reach to any thing of charity, 

Verses 7, 8,9, 10,128. And when a mean [ vir} shall sell his daugh- 
ier for a maid-servant, she shall not go for th according lo the going 
forth of men-servants. If she be evil in the eyes of her lord, that he 

will not betroth her, then lel her be redeemed ; lo a strange people he 
shall not have the pon er of selling her; by his acting y perfidiously lo 
her. Andif he shall betroth her to his. son, he shall do to her accord- 
wg to the judgment of daughters. Ifhe shall take another to himse!/; 
he shall not diminish her diet, her clothing, and her conjugial debt. 
And if he shali not do these three things to her, she shall go forth gratis 
with no silver, And when a man | vir} shail seli his daughter for a 
maid-servant, signifies the affection of truth {vom natural delight: : 
shall not go forth according to the going forth of men-servants, siqui- 
fies a state not like to truth without affection: if she be evil in the 
eyes of her lord, signifies if the afection of truth from natural delight 

doth not agree with spiritual truth : that he Will not betroth her, sig- 
nifies that it cannot be conjoined: then let her be redeemed, s signifies 
alienation from those truths: to a strange people be shall not have 
the power of selling her, signifies not to those whe are not grounded 


she 
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in the faith of the church: by his acting perfidiously to her, signifies 
ihat it is contrary to the laws ef divine order: and if he shall betroth 
her to his son, signifies if it agree with any derived truth, that it can 
be conjoined thereto: he shall do to her according to the judgment 
of dlaugniers, signifies that it shall be as the genuine affection of truth : 
if he shall take another to himself, signifies conjunction with the 
affection of truth from another stock: he shall not diminish her diet, 
her clothing, and eonjugial debt, signifies non-deprivation of the inte- 
rior life which is diet, nor of the exterior life which is clothing, thus 
non-deprivation of conjunction, which is conjugial debt: if he shall 
nol do these three things to her, signifies the deprivation thereof: she 
shall go forth gratis with no silver, signifies alienation thence without 
truth adjoined to it. 

“ And when a man shall sell his daughter for a maid servant” — 
thai hereby is signified the affection of truth from natural delicht, 
appears from the signification of a daughter of a man,! vir | as denoting 
the aflection of truth, for by daughter is signified affection, but by a 
mian | vir | (ruth, as also by an Israelite, who is here meant by a man ; 
and from the signification of a maid-servant, as denoting external or na- 
tural affection; hence, by the daughter of a man sold for a maid- 
servait, is signified the affection of truth from the delight of natural 
afi.ction. By natural delight is meant delight flewing from the love 
of seif and the love of the world; they who are in the affection of 
truth derived from those sources, are they who learn the doctrinals of 
the church, which are cailed tie truths of faith, either for the sake of 
gain or for the sake of honors, and not for the sake of life: such af- 
fections of truth, which do not flow forth from spiritual good, but from 
natural delight, are represented by the daughter of an Israelitish man 
| vir | sold to be a maid-servant, for every thing which derives its ori- 
gin from the love of self or the love of the world, is not free, but ser- 
vile. How the case is with the affections of truth arising from the 
above loves,-ds. described in the internal sense in what now follows. 
li is to be observed, that the genuine aifection of truth consists in 
willing and desiring to know the veriest truths of faith for the sake of 
good use as an end, and for the sake of life, but the affection of truth 
not genuine consists in willing and desiring traths for the sake of self, 
thus to catch at honors and to hunt after gain: they who are in the 
affection of truth from this erigin, have no concern whether the truths 
they know be genuine, provided they be such as they can pass off 
for truths, wherefore they abide merely in the confirmation of the 
doetrinals ef their own church in which they were born, whether 
they be true or not irue ; they are also in darkness as to truths them- 
selves, for worldly ends which are gains, and corporeal ends which 
are honors, cause tota! blindness ; but they who are in the genuine 
affection of truth, that is, who desire to know truths for the sake of 
good use and for the sake of life, abide also in the doctrinals of the 
chureh until they arrive at an age when they begin to think from them- 
selves, in which case they search the Scriptures, and supplicate the 
Lord for illustration, and when they are illustrated they rejoice from 


the heart; for they know that if they had been bora where another 


docirine of the church, yea, where the greatest heresy prevails, with- 


oul searching the scripture from the gengime affection of traih, they 
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would have abided in it ; as for example, if they had been born Jews, 
or if they had been born Socinians. Hence it is evident, who and 
of what quality they are who are in the genuine affection of truth, and 
who and of what quality they are who are in the affection of truth 
not genuine; they who are in the genuine affection of truth, in the 
representative sense, are the daughters of ftsraelitish men, | virt| but 
they who are in the affection of truth not genuine, in the representa- 
tive sense are maid-servants of the daughters of Israel. 

“She shall not go forth according to the going forth of men-ser- 
vants”—that hereby is signified a state not like to truth without affee- 
tion, appears from the signification of going forth, viz. frem service, 
us denoting a state after combat or labor; and from the signification 
of men-servants, as denoting those who are in truths and not in cor- 
respondent good, thus who are in truth without affection ; hence it is 
evident, that by not going forth according to the going forth of men- 
servants, is signified a state not like to truth without affection. How 

1e case herein is, it may be expedient briefly to explain; there are 
some who are in truth and not in its alfection, and there are some whe 
are in ailection ; the former were represented by men-servants of the 
sons of Israel, but the latter by maid-servants of the sons of Israel 
also; by maid-servants, however, were not represented those who 
are in the genuine affection of truth, but who are in an affection not 
genuine, as may be seen from what has been shown just above: the 
difference between those who are in truth without affection, who are 
represented by men-servants, and those who are in the affection of 
truth, who are represented by maid-servaats, is such as exists betwixt 
Knowing truth and willing truth; to koaow truth belongs solely to the 
intellectual-part, but to will truth to the will-part, wherefore the dif- 
ference is such as is between science and affection; they who are in 
the science of truth and good, and in the representative sense are 
men-servants or men, | virt| are not affected with truth and good, 
but are only affected with the science thereof, consequently are de- 
lighted with truths for the sake of science ; but they who are in the 
allection of truth and good, and in the representative sense are maid- 
servants or women, are not affected with science, but with the truths 
and goods themselves when they bear and perceive them with others : 
such affection is common with good women, but the affection of the 
seiences of truth is common with men: hence it is that they who are 
in spiritual perception love women who are affected with traths, but 
do not love women who are in sciences; for it is according to Divine 
Order that men should be in sciences, but women solely in affections, 
and thus that they should not love themselves from sciences but 
sould love the men, whence the conjugial principle is derived : 
heace also it is that it was said by the ancients, that women should 
keep silenee in the church: this being the case, seiences and know- 
ledges are on that account represented by men, | viri) but affections 
by women, and in the present case the affections of truth, which 
originate in the delights of natural loves, by maid-servants ; and as 
these are altogether of another nature than they who are affected with 
sciences, therefore the case wilh maid-servants differs altogether from 
the case with men-servants: this then is what is signified by a maid- 
servant aot going forta accerding te the going forth ef men-servanie 
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But it is to be noted, that this is the ease with those «ho are of the 
Lord’s spiritual kingdom, but it is otherwise with those who are of the 
eelestial kingdom ; in this latter kingdom the husbands are in. “ection, 
but the wives in knowledges of good and truth, and hence comes the 
conjugial principle prevailing between them. 

“ Ifske be evil in the eyes of her lord”—that hereby is signified if 
the affection of truth grounded in natural delight doth not agree with 
spiritual truth, appears from the signification of a maid-servant, of 
whom it is said that she is evil, as denoting affection grounded in 
natural delight ; and from the signification of evil, when it is said of 
that affection in respect to spiritual truth, as de noting not to agree 
together, of which we shall speak presently ; and from the siguilica- 
tion of in the eyes, as denoting in the perception ; and from the sig- 
nification of lord, as denoting spiritual truth. It may be expedient to 
say how the case herein is ; that a maid-servant denotes the affection 
of truth groundeil in the delights of self-love or the love of the world, 
was said above ; and that this affection can be conjeined with spiritual 
truth may be manifest from this consideration, that the affection of 
spiritual truth is an interna! affection, or im the interior man, but the 
affection of truth grounded in natural delight is in the external man ; 
the internal affection, which is of the spiritual man, is conjoined con- 
tinually with the external affection which is of the natural man, but 
atillso, that the internal affection of truth be the ruling affection, and 
the e sternal affection be serving ; for it is according to Divine Order 
that the spiritual man should rule over the natural ; and when the 
spiritual man rules, then man looks upwards, which is represented 
by having the head in heaven; but when the natural man rules, then 
man looks downwards, whic bi is represented by having the head in 
hell; in order to throw more light on this subject, it may be expe- 
dient to make some further observations ; the generality of men, by 
‘the truths which they learn, and the goods which they perform, think 
also of gaimthence derived in the country where they live, or of honor; 
but if thesethings are regarded as an end, in this ease the natural 
man rules, and the spiritual serves; but if they are not regarded as 
an end, but only as means for mediums| conducive to an end, in 
this case the spiritual man rules , and the natural serves, in all respects 
according to what was said; for when gain or honor is regarded as a 
mean | or medium | conducive to an end, and not es an end, ia such 
ease gain or honor is not re garded, but the end which is use; as he 
who desires and procures to himeelf riches for the sake of a use 
which he loves above all things, in this case is not delighted with 
riches for the sake of riches, but for the sake of uses : uses themselves 
also constitute spiritual life with man, and riches only serve for means 

ler mediums |. Hence it may be seen what must be the quality of 
the natural man, in order that he may be conjoined with the piri ual, 
viz. ‘That he must regard gain and honor, thus riches and dignitie &, 
as means, | or mediums | and not as an end: for what is regarded by 
man as ap end, this constitutes his veriest life, for he loveth it above 
all things, since what is loved is ae as anend. He who doth 
not know that the end regarded, or, what is the same thing, the love 
constitutes the spiritual life of ioe consequently that the man is 
where his love is, in heaven if the love be heavenly, in hell if the love 
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be inferné ar cannot comprehend how the case herein is ; he may con- 
jecture, that the delight of the natural loves, which are self-iove and 
the love of the world, cannot agree with spiritual truth and good ; for 
he doth not know that man, in the course of regeneration, is 
altogether to be inverted, and that when he is inverted, he is 
with the head in heaven, but until he is inverted, he is with the 
head in hell; be is with the head in hell when he regards the 
delights of self-love or the love of the world as an end, but he 
is with the head in heaven, when those delights are as means 
| or mediums | conducive to an end; for the end, which is love, is the 
only thing appertaining to man which is living, the means conducive 
to the end are of themselves not living, but réceive life from the end ; 
hence means |or mediums | from the ultimate end are called middle 
'or mediate | ends, which, so far as they regard the ultimate end, 
which is the principal, so far they are living: hence it is that when 
raan is regenerated, consequently when he regards as an end to love 
his neighbor and to love the Lord, in this case he regards as means 
for mediums] to love himself and the world; when man is of this 
. character, whilst he looks at the Lord, he ‘accounts himself as no- 
thing, and also the world, and if he regards himself as any thing, it is 
that he may serve the Lord ; but the contrary was heretofore the 
case, for when he looked to himself, he accounted the Lord as no- 
thing, and if he accounicd him as any thing, it was that thence he 
might derive gain and honor. From these considerations it may be 
manifest what is the quality of the arcanum, which lies concealed in 
these statutes concerning maid-servants of the daughters of Israel, 
viz. that although they were servants, still, if good, they were be- 
trothed to the lord by whom they were bought, or to his son; but if 
evil, they were not betrothed, but were either redeemed, or sold ar- 
cording to the things contained in these verses: to betroth maid-ser- 
vants, or to have them for concubines, was also permitted in the re- 
presentative church, especially the Jewish and Israelitish, for this rea- 
son, because the wife represented the affection of spivitual truth, but 
the maid-servant the affection of natural truth ; thus the former repre- 
sented the internal of the church with man, but the latter the ex- 
ternal ; this was represented by Hagar who was betrothed to Abraham, 
also by the two maid-servents which were betrothed to Jacob. From 
these considerations it is now evident, what is meant in the internal 
representat ive sense by a maid-servant not being betrothed, if she be 
evil, viz. that if the affection grounded in natural delight, which is the 
maid-servant, doth not agree with the spiritual, | a¥ection | which dis- 
agreement is produced principally by this, that it is willing to have rule, 
and that it is of that mind and heart, that it cannot be bended to love 
the Lord. Moreover also the agreement or disagreement of affection 
grounded in natural delight with spiritual, | affection | is aecording to 
the quality of each; but to describe them numerically would be too 
tedious. A maid-servant is also an allirmative mean | or medium | 
serviceable for the conjunction of the external and internal man. 

“ That he will not beiroth her’—that hereby is signified that it 
cannot be conjoined, appears from the signification of being betrothed, 
as denoting to be conjoined, for they who are betrothed are con- 
joined. By being betrothed in the* internal sense, is properly sig- 
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nified the agreement of minds, | anim] or minds, | mentes | which pre 
cedes the conjunction of marriage; and whereas agreement in the 
spiritual world conjoins, and disagree ment disjoins, therefore, by being 
betrothed is here signified to be conjoined. 

“ Let her be redeemed”—that hereby is signified alienation from 
those truths, appears from the signification of being redeemed by him 
who sold, for by another, thus of being sold by the lord, as denoting 
zlienation from that spiritual truth; that to be sold denotes alienation, 
and that the lord is epiritual truth. 

“ To a strange people he shall not have the power of selling her” 
—that hereby is signified not to those who are not grounded in the 
faith of the chure h, appears from the signification of strange people, as 
denoting those who are out of the church, thus who are not grounded 
in the faith of the church; and from the signification of selling, as 
denoting to alienate, see just above. ‘The case hercin is this; they 
who are born within the church, and from infancy have imbued the 
principles of the truth of the church, ought not to cuter into mar- 
riages with those who are out of the church, and have thereby im- 
bued such things as are not of the church; the reason is, because 
there is no conjunction between them in the spiritual world, for every 
one in that world is consociated according to good and the truth 
thence derived ; and since there is no conjunction between such in 
the spiritual world, neither ought there to be any conjunction in the 


earth ; for marriages regarded in themselves are conjunctions of minds, 
animé | and of minds, { mentes| the spiritual life of which [minds | 


is derived from the truths and goods of faith and charity ; on this ac- 


count marriages on earth, between those who are of a different reli- 
gion, are also accounted in heaven as heinous; and especially be 
tween those who are of the church with those who are out of the 
church; this aiso was the reason why the Jewish and Israelitish na- 
tion was forbidden to contract matrimony with the Gentiles, Deut. 
vil. 3, 4, and why it was also he'nous to commit whoredom wiih them, 
Num. xxv. Pto 9. ‘This appears still more evident from the origin 
of conjugial love, as being from the marriage of good and truth; 
when the conjugial love descends thence, it is heaven itself in man ; 
this | [heaven j is destroyed when two conjugial partners are of dissi 
milar hearts crounded in dissimilar faith. Hence, now it is, thal a 
veabd-cruiiat of the daughters of Israel, that is, of those who are of 
the church, was not to be sold to a strange people, that is, to those 
who are out of the church, for these would, in such case, betroth her, 
that is, would be conjoined to her, and would thus profane the things 
which are of the church, wherefore it is said, that this is to act per- 
fidliously. 

“ By his acting perfidiously to her’—that hereby is signified what is 
eonirary to the laws of Divine Order, appears from the signification of 
acting perfidiousl!y, as deneting contrary to ‘Truth Divine, or what is the 
same thing, contrary to the laws of Divine Order ; that this is signified by 
acting perfidiously, is evident from what was adduced just ahove. The 
laws of Divine Order are truths in heaven, for Divine Order is from the 
Divine ‘Truth which proceeds from the Lord. To act perfidiously is a 
customary form of speaking in the Word, signifying in the internal 
sense, to act eentrary to truth and good in heaven, or what is the 
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game thing, contrary to Divine Order, as Isaiah xxi. 2. chap. xxxi 1. 
chap. xviii. 8. Jer. iii. 20. chap. v. 2. chap. xii. 1. 6. Hosea vy. 7. chap. 
vi. 7. Mal. ii. 10, 11. 14, 15. Psalm Ixxviii. 57. Psalm exix. 158. 

“ And ifhe shall betroth her to his son”—that hereby is signified if 
it agree with derived truth so that it can be conjoined thereto, ap- 
pears from the signification of a son, as Cenoting truth; im this case 
derived truth, because by the lord, who is the father, is signified the 
principal truth from which the rest are derived; and from the signifi- 
cation of betrothing as denoting to be conjoined, see above. 

“ According to the judgment of daughters shall he do to her’— 
that hereby is signified that it shall be as the genuine affection of 
truth, appears from the signification of according to the judgment, as 
denoting by similar right; for by judgment is signified eternal truth 
or right, such as prevails in a civil state where the representative 
church is, and from the signification of daughter, as denoting the af- 
fection of truth, in this case the genuine affection of truth, for by maid- 
servant is signified the affection of truth grounded in natural delight, 
thus not genuine, until she be betrothed either to her lord or to his 
gon; but when she is betrothed, that is, conjoined to spiritual truth, 
which is signified by lerd and by son, in this case it becomes as ge 
nuine, for in this case the natural principle is subordinate to spiritual 
truth, and when it is subordinate, it is no longer at its own disposal, 
but at the disposal of spiritual truth, under which it is subordinate ; 
hence what is natural becomes as spiritual, because it acts in unity 
with it; the spiritual life of truth also is transferred in this case inte 
the natural principle, and vivifies it: but betrothing or conjunction 
with a maid-servant differs from conjunction with a daughter in this, 
that this latter conjunction is effected in the interior man, but the 
former in the external. 

“ [fhe shall take another to himself”—that hereby is signified con- 
junction with the affection of truth from another stock, appears from 
the signification of taking or betrothing another, as denoting to be 
conjoined, as for the wedlock, which is here meant by betrothing, in 
the spiritual sense, is the conjunction of the life of one with the iife 
of another; according to Divine Order there is a conjunction of the 
life derived from the truths of faith with the life derived from the good 
of charity, hence comes all spiritual conjunction, from which, as from 
its origin, natural conjunction exists. By taking another is signified 
conjunction with the affection of truth from another stock, for the 
maid-servant before treated of denotes the affection of truth grounded 
in natural delight, hence another denotes the affection of truth from ano- 
ther stock. What the affection of wuth fpom another stock is, may be 
known from this consideration, that every affection which is of love 
is of most wide extent, and so wide as to exceed all human intellect : 
the human intellect does not even go so far as to know the genera 
of its varielies, stil! less the specieses of those genera, and still 
less the particulars, and the singulars of particulars; for whatsoever 
is in man, especially what is of the affection or love, is of infinite va- 
riety, which may be very manifest from this consideration, that the 
affection of good and truth, which is of love to the Lord, and love 
towards the neighbor, constitutes the universal heaven, and that still 
all who are in the heavens, where there are myriads, differ from each 
Vor. HL. 71 No. 12. 
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other as to good, and would differ if they were even multiplied into 
innumerable myriads of myriads; for there cannot be given in the 
universe one thing which is altogether alike with another, and which 
distinctly subsists ; it must be various, that is, differing from another, 
that it may be any thing by itself. From these considerations it may 
in some measure be known what is meant by an affection from ano- 
ther stock, viz. an affection which differs from the other, but which 
may still be conjoined to the same spiritual truth. Such affections, 
which are represented by maid-servants betrothed to one man, are of 
one genus, but there is a difference between them in the species, 
which is called a specific difference. 'These things might be illus- 
trated by various examples, but the common notion derived from 
what has been already said is sufficient. ‘That the conjunctions and 
subordinations of such affections under one spiritual truth might be 
represented, it was permitted to the [sraelitish and Jewish nation to 
have several concubines, as to Abraham, Gen. xxv. 6, also to David, 
to Solomon, and to others ; for whatsoever was permitted to that na- 
tion was for the sake of representation, viz. that by things external 
they might represent the infernal things of the church; but when 
the internal things of the church were opened by the Lord, then the 
representations of internal things by external ceased, because then in- 
ternal things were those which the man of the church was to imbue, 
and by which he was to worship the Lord, which things are the things 
of faith and love; wherefore then it was no Jonger permitted to have 
more wives than one, nor to take concubines for wives. 

“ He shall not diminish her diet, her clothing, and conjugial debt” 
—that hereby is signified nen-deprivation of the interior life which is 
diet, nor of the exterior life which is clothing, thus non-deprivation of 
conjunction which is conjugial debt, appears from the signification of 
diet, as denoting the support of imterior life, for diet, or meat and 
drink, in the spiritual sense, denotes the knowledges of good and 
truth, meat the knowledges of good, and drink the know ledges of 
truth; wherefore diet denotes the things which nourish the spiritual 
lite of man; and from the signification of clothing or raiment, as de- 
noting the support of exterior life, for clothing or‘a garment in the 
spiritual sense denotes inferior scientifics, these being the things 
which spiritually support the external life of man, and from the signifi- 
cation of conjugial debt, as denoting conjunction ; and from the sig- 
nification of not diminishing, as denoting not to deprive. “The case 
herein is this; natural affection conjoined to spiritual truth, which [ af- 
fection | is signified by a maid-servant betrothed to a son, requires 
continually support of tife from the spiritual truth with which it is 
conjoined ; for affection without support from that source perishes ; 
it is with the affection of man as with the man himseif, that unless it 
be supported by food, it dies ; man also, as to his interiors, is nothing 
but affection, a cood man is the affeetion of good and thence of truth, 
bat an evil man is the affection of evil and thence of the false ; this is 
especialiy manifest from man when he becomes a spirit, the sphere of 
life, which in such case flows forth from him, being either of the af- 
fection of good or of the affection of eyil ; his nourishment or support 
in sach case ts not from natural meat or drink, but from. spiritual. 
which is the false grounded im evil to an evil spirit, and truth grounded 
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in good to a good spirit ; the nourishments of human minds, whilst 
they live in the body in the world, are of no other sort, and hence it 
is that all things which relate to food, as bread, lesh, wine, water, and 
several other things, in the spiritual sense in the Word, signify such 
things as r@late to spiritual nourishment. From these considerations 
it is-also evident what is meant by the Lord’s words in Matthew, 
“ Man doth not live by bread alone, but hy every word which comes 
Sorth from the mouth of God,” iv. 4; also what by His words in 
Luke, “ Ye shall eat and drink on My lable in My kingdom,” xxii. 30 ; 
and in Matthew, “ 1 say unto you that I will not drink henceforth of 
this fruit of the vine, util that duy when I shall drink it new with you 
in the kingdom of My futher,” xxvi. 29; which words he spoke after 
the institution of the holy supper, in which the bread and wine denote 
those things which are of love and faith, in like manner also the flesh 
and blood. Hence it may be known evidently what is meant by the 
flesh and the blood of the Lord in John, chap. vi. 49 to 58, and by 
these words in that chapter, “ My flesh is truly meal, and My blood is 
truly drink,’ verse 55. Flesh in the Word denotes the good of 
love, and blood denotes the good of faith. In like manner bread 
and wine. 

“ Ifhe shall not do these three things to her”’—that hereby is sig- 
nified the deprivation of those things, appears without explication. 

“ She shall go forth gratis with no silver’—that hereby is signified 
alienation thence without truth conjoined thereto, appears from the 
signification of going forth, in this case from service and from copula- 
tion, as denoting the dereliction of her lord-man, | dominus vir} thus 
alienation ; and from the signification of gratis with no silver, as de- 
noting without truth conjoined thereto; silver denotes truth. Flow 
the case herein is, is manifest from what was shown just above, 
viz. that natural affection conjoined to spiritual truth, which affection 
is signified by a maid-servant betrothed to a son, cannot eub- 
sist at all without support from what is spiritual; wherefore if it is 
not supported, the conjunction is dissolved, consequently it is 
alienated; the reason why this is done without truth thence con- 
joined to it is, because in such case it is associated to another, 
whieh effect cannot have place with the life derived from truth from 
another source. Such is the thing signified by the above words, be- 
cause such is the case with consociations in the other world, 


FOR THE HALCYON LUMINARY. 
THE JUDGMENT OF SCLOMON. 
First hook of Kings—3d chap. 16th to 28th verse. 


Among the instances quoted of the wisdom of Israel’s king, that re- 
corded in the text seems to be one of the most conspicuous. Surely, 
the spiritual and celestial precepts involved in this interesting piece 
of history, musi be of high importance to the church and kingdom of 
the Lord, 
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In making this attempt at explanation, I shall not treat this subject 
strictly afier the Egyptian or scientific method ; but merely point out 
the moral, as a rule of life. 

Solomon represents the Lord, sitting in judgment on the affairs of 
his kingdom, the church. 

The two women being harlots, were affections disengaged from 
their legitimate conjugial alliance with their proper genuine Lord, 
which truth teaches that from the Lord alone flows all things of truth 
and goodness, and that the offspring of those principles are exclusively 
Lis, and all increase and fructification ia the rational principle. Such 
affections as attribute to themselves a life-giving power, are, like the 
women who came before Solomon—harlots. 

‘he first of these women, the real mother of the child—which child 
represents the church, is typical of charity, or the goodness that 
is in the will, The second woman represents faith, or the goodness 
of the truth, before its conjunction with the goodness of the will, or 
charity. 

The latter is represented as having overlaid her child. The intelli- 
gence of the understanding cannot of ilself keep the church alive. It 
must also enjoy the vivifying influence of good works. 

Yet faiih alone, arrogantly claims the exclusive guardianship of the 
church, as the real parent. 

The judgment of the Lord disproves the claim. 

Yet the true maternal principle of the church—good in the will, 
whilst laying claim to it as her own proper offspring, would rather 
renounce her just right of guardianship to the pretending mother, than 
that it should be divided by schisms and rent by animosities, 

The pretending mother is pleased with the decision. She dreads 
the less of character. incident to the loss of her own progeny, but is 
actuated by no love for the child she has spuriously appropriated ; 
nor is she melted with compassion for the situation of its unhappy 
mother. 

I cannot, gentlemen, conceive of a more sublime lesson for the rule 
of the church, than this text affords. ‘There are times when wisdom 
dictates silence. If this silence is the fulfilling of the law, it will not 
be without instruction for the obedient. 3. Wee Me 

MAXIM. 
Poliiics is a science invented by Satan, whereby he might rule 


mankind independent of the Lord, who provided the gooduess and 
truth of his holy word therefor. 


-——2— + oe 


HUMAN NATURE. 

Human nature, says an eminent moral writer, appears a very de- 
formed or very beautiful object, aceording to the different lights ia 
which itis viewed. When we see men of inflamed passions, or of 
wicked designs, tearing one another to pieces by open violence, or 
undermining each other by secret treachery —when we observe base 
and narrow ends pursued by dishonest means, we are ashamed of our 
species, and our own being. 
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TWO QUESTIONS CONCERNING THE SABBATH. 


TO THE EDITORS. 


GENTLEMEN, 


A constant reader would be glad to be informed, Ist, What are the 
obligations on christians for the observation of the Sabbath? And, 2d, 
in what manner should a member of the New Church observe the 
Sabbath? ‘Ihe cause of truth and morality can never suffer from a 
candid discussion: we must distinguish between the traditions of men, 
and the word of the Lord. 0. 


ANSWER. 

In reply to the first question of our correspondent, what are the 
obligations of Christians, for the observation cf the Sabbath ? we reply, 
to us, they seem many and great. Not to mention their natural obli- 
gations, or the ties they seem under, from being citizens of the world, 
and social creatures, | should think they are bound by gratitude and 
love, though there should be no express injunction, nor any thing 
binding on them in the fourth commandment. 

From these principles, and in obedience to the divine call and pro- 
clamation, some of their departed brethren sabbatized in the spiritual 
world, (as one commissioned from heaven has told us in his True 
Christian Religion, n. 750,757.) It is not therefore to be thought, the 
younger branch of the same family would be left at liberty, as to be 
under no obligations at all, to celebrate a christian Sabbath on earth, 
or in this natural world. If they have no immediate or direct precept 
for it, it is because they needed none: love and affection were in the 
room of this. They have, however, the example of their Lord and 
master, who made it his constant custom to commemorate the Sab+ 
bath, while he sojourned here below; and this weighs with those who 
are his true and genuine disciples: and has a sweet constraining force 
in it, as binding at least to them as any precept or command. They 
that serve him otherwise in the general course and tenor of their lives, 
(see John xii. 26.) will find and feel themselves obliged in this parti- 
cular also to follow him. Such seem the obligations christians are 
under to keep the Sabbath. 

As to the second question, in what manner should a member of ty 
New Church observe it? this will depend upon who he is, and under 
what circumstances and situation. If he be internally so, in the real 
love and affection of genuine good and truth, but so tender and seru- 
pulous as to be afraid of becoming so externally, (with respect, we 
mean, to outward worship and form) it becomes him perhaps to abide 
as he is, for a while, not going beyond the degree of his faith: in the 
mean time, using all proper and appointed means to get it strengthen- 
ed: keeping the mind open to conviction, and dealing honestly and 
faithfully with himself, examining into all his motives, and secret 
principles of conduct; to see he dees not impose upon himself, by 
siving way to the treacherous heart, and hearkening to false counsels, 
because favorable to the natural turn anc! bias of his mind, and to his 
interest and reputation in the world; or in some shape or other, to his 
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present temporal advantage. Aware, and on his guard agaiunt this, 
it seems right and reasonable he should, for a while at least, remain 
outwardly where he is, if he be not a minister: but if this be the case 
with him, and his mouth must say one thing, and his heart another, it 
seems best in my judgment he should honorably retreat, and sabbatize 
in private, unless and until he can have the privilege and opportunity 
of doing it orderly and more consistently in public. ‘There is some- 
thing more chaste, more open, and more faithful in this; less liable to 
objection, and what in the end bids fairer for the approbation both of 
God and of ali wise and good men, as being void of even the appear- 
ance of evil and deceit. 

The corruption and defection of the day he lived in, w vil no doubt 
be his just and admissible plea with the Lord of the Sabbath, when 
inquisition shall be made about it. We have every reason to believe 
so, from what he has said beforehand, that the Sabbath was maie 
fur man, and not man for the Sabbath. 

Such bas been, and may still be, the exigency of the times, that a 
tender, conscientious mind can worship no where in full freedom and 
satisfaction. Such will see it right and proper to keep Sabbath at 
home, and be at all times devoted to thé Lord, in the good of uses, and 
of life; and no doubt remains with us, of their méeting with as favor- 
able a reception in the spiritual and heavenly world, as any others 
whatever. 


——_—_—_ 


HINDMARSH’S LETTERS TO PRIESTLEY. 


In our last number (page 527) we proposed publishing by subserip 
tion, “ An interesting Theological Controversy, between the cele- 
brated Dr. Prrestiry and Ropert HinpMarsn, comprising Priestley’s 
Letters to the Members of the New Jerusalem C ‘hurch, and Hindmarsh’s 
Replies in behalf of said Church ; in which are contained Irrefragible 
Proofs of the Sole, Supreme, and Exclusive Divinity of Jesus 
Crist, whom the Scriptures declare to be the Only God of Heaven 
and Earth ; and of the Divine Mission of Emanuel Swedenborg, being 
a Defence of the New Church signified by the New Jerusalem i in the 
Apocalypse.” 

The following extract from the work is offered as a specimen of 
the mangérin which the controversy is conducted on the part of the 
respondent, Mr. Hindmarsh. 


THE EXTRACT. 


To prevent the imputation of unfair conduct in misrepresenting 
any of your assertions, and that every reader may judge of the pro- 
priety or impropriety of my answers, I think the most eandid, as well 
as most just mode of procedure, will be, first to state your own words, 
and then to make my remarks. 

In page xii. of your preface you observe as follows: “'To many 
persons it will appear not a little extraordinary, that a scheme of re- 
ligion so visionary, and so destitute of all rational evidence, as that 
of Baron Swedenborg, should be so firmly believed by such num- 
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bers of persons of unquestionable good sense, and the most upright 
intentions ; and some may be disposed to say, that christianity ilself 
might have had no better an origin. ‘There is nothing, however, so 
improbable in itself, but what persons of a certain turn of mind may 
not be pre-disposed to believe. And they who already believe the 
inspiration of some persons, will easily admit that of others, who, in 
their idea, carry on the same scheme, or one similar to it. Thus 
the miracles of the popish saints were received without much diffi- 
culty, after those of the apostles and primitive christians. Any person 
of reputable character, and not apparently insane, gravely and repeat- 
edly asserting his inspiration, and his intercourse with God or angels, 
and advancing nothing contrary,” or supposed to be contrary, to what 
other acknowledged prophets had advanced before him, will be be- 
lieved by some; and the credit of these may in time be the means of 
procuring him credit with others. And thus it appears to me, that 
credit was acquired to the pretentions of Mahomet, and has been to 
those of Baron Swedenborg.” 

In reply to the above, I shall take the liberty to offer a few reflec- 
tions as they occur. [In the first place then, if, as you acknowledge, 
“ such numbers of persons of unquestionable good sense, and the most 
upright intentions,” do actually and firmly believe the testimony of 
Baron Swellenborg ; this is certainly a strong presumption that they 
can see a reasonableness in his assertions, as well as_a manifest agree- 
ment with divine revelation in all the doctrines of the New Church, 
which by your own confession you have neither eyes nor understand- 
ing to discern. 

But, sir, | do not know how to reconcile your mode of accounting 
for our embracing the doctrines of Baron Swedenborg, page xiii, with 

your polite assertions in page xii. You first say we are men of 

«“ unquestionable goog sense,” and in the very next page pass us off 
as asetof the weakesl enthusiasts in the world, who are prepared to 
give credit to any idle tale, provided it be but gravely and repeat- 
edly asserted. One would imagine, that no person possessed of 
good sense, or in other words, of a sound understanding and solid 
judgment, (as you allow some of the members of the New Church to 
be) would suffer himself to be deluded, either by the predisposition 
of his own mind, or the grave and repeated assertions of another, 
into such a visionary scheme as you suppose ours to be, unless he 
saw it had its basis in trath, and was capable of being supperted by 
rational evidence, as well as by the acknowledged oracles of divine 
revelation. Still less is it to be supposed, that whole societies and 
communities of men would embrace the doctrines of the New Jeru- 
salem, (and that too even in opposition to former prejudices instilled 
into them from infaney by education and example) unless they per- 
ceived in them an internal evidlence of their own truth, and felt the 
firmness of the ground on which they stand. 

There seems to be something very singular in the observation 
you make, when you say, that “ some may be disposed to say, that 
christianity itself might have had no better an origin,” than the system 
of religion whichis now beginning to dawn upon the earth, under the 
name of the New Church or New Jerusalem. You do not surely mean 
to insinuate your doubts concerning the truth of the christian religion. 
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by sayingso? Indeed, sir, one would be almost ready to conclude 
as much, particularly as you add, “ They who already believe the 
inspiration of some persons, will easily admit that of others, who, 
in their idea, carry on the same scheme, or one similar to it. Thus 
the miracles of the popish saints were received without much difficul- 
ty, after those of the apostles and primitive christians.” 'This certainly 
amounts (at leastin my view) to the same thing, as if you had in plain 
terms said, “ the miracles of the popish saints would never have re- 
ceived any credit, unless men had been weak enough first to believe 
those of the apostles and primitive christians.” It also, I think, 
fairly implies, that as you yourself have too much sense to believe the 
popish miracles, so you do not acknowledge those of the apostles: for 
the one, you seem to say, is a natural consequence of the other. I 
do not wish to press you too hard on this point: [ rather hope I may 
have misapprehended your meaning. But really, sir, I could not 
help making these reflections in my own mind, while I was reading 
the above, and various other passages in your letters. 

As to the insinuation that the pretensions of Baron Swedenborg 
are no better than those of Mahomet, merely because he did not sup- 
port them by miracles, if it proves any thing, it proves too much; for 
on this ground you will find yourself put to the necessity of denying 
the divine mission of many of the prophets, as well as of John the Bap- 
tist. What miracle, let me ask, did Joel, Amos, Obadiah, Micah, Na- 
hum, Habakuk, Zephania, or Haggai, with several others whom I 
could name, perform, in order to convince the people that they were 
the true messengers of Jehovah? Nota single one that I know of. 
Will you therefore infer, that they were impostors, because they did 
not come with miracles in their hands? Had you lived in their day, 
you might with as good reason have objected to their single testimo- 
ny of their own divine mission, as you now do to that of Baron Swe- 
denborg. With equal propriety you might have said to Jonah, when 
he was proclaiming the destruction of Nineveb, “unless you will eon- 
vince me by a miracie, that you are sent of God, I will net believe a 
word you say.” Had the Ninevites reasoned in this manner, in all 
probability they would not have lived to lament their folly. 

Again, what miracle did John the Baptist do, to convince the Jews 
that he was more than a prophet, as being the immediate forerunner 
of our Lord? If, as you say, p. 8, “the only proper evidence of a di- 
vine commission is doing something that God alone could enable 
aman to do,” (meaning a miracle) how happened it, that John, whose 
commission and character were more dignified, than those of any for- 
mer prophets, did not display the necessary requisiies for command- 
ing the public attention’? If to gain credit simply as a prophet, it is 
indispensably necessary to work a miracle; what may we not expect 
from him who comes to us as more than a prophel? John the Bap 
tist, however, performed no miracle as a proof of his mission, and 5 et 
he was pronounced by the Lord himseif to be greater than Moses, o: 
any of the prophets, notwithstanding all the miracles which they per 
formed. In proof of these assertions, I shall just beg leave to tran- 
scribe the following passage from Matthew. Speaking of John the 
Baptist, Jesus says, “what went ye out to see? a prophet? yea, I 
say unio you, and more dhan @ prophets Among them that are horn 








of women, there hath not risen a greater than Sin the Baptist,” 
Matt. xi. 9, 11. And in John x. 41, 42, it is said, “ John did no mira- 
cle ; but all things that John spake of this man, (Jesus) were true. 
And many believed on him there.” The truth is, rational evidence is 
stronger than any miracle, because it reaches the understanding, 
which no miracle ever did, or can do. I am therefore surprised, how 
any man, that calls himself a lover of truth, and a searcher after truth, 
can yet turn his back on truth, together with sound reason, the proper 
evidence of truth, and call out for a miracle! 

Having seen that several of the prophets gave no proofs of their 
divine mission by working miracles, and that their testimony in many 
cases is admitted merely on their own bare assertions; let us new 
inquire whether it has been the general custom of mankind to give 
implicit credit to those who had the power of working miracles ; and 
after viewing the effects naturally produced by them on the human 
mind, together with their real uses and design, we shall be the better 
prepared to take into consideration the divine mission of Baron Swe- 
denborg. 

In page 8, you say, “ When Moses was appointed by God to car- 
ry a message to his nation, and te the king of Egypt, he naturally 
said, Exod. iv. 1, But behold they will not believe me, nor hearken unto 
my voice ; for they will say, the Lord hath not appeared unto thee. In 
answer to this, God bade him throw down the rod that was in his hand, 
when it was instantly changed into a serpent, and he was ordered to 
show the same sign to his countrymen, and to Pharaoh, iv. v, éhat 
they may believe that the Lord God of their fathers, the God of Abraham, 
{saac, and Jacob, hath appeared unto thee. Accordingly he did exhibit 
this sign, and by this means satisfied them, that God had sent him.” 

It is true that the Lord enabled Moses to perform many miracles 
before his countrymen, in order to convince them that God had sent 
him. But that this conviction of theirs was a mere superficial inr 
pression upon their outward senses, and carried with it nothing of 
rational evidence to their understandings, is plain from almost every 
part of their history. As soon as ever they had fairly escaped from 
the Ezyptians, and were got into the wilderness, the people absolutely 
murmured against Moses and Aaron who had performed the miracles, 
and thereby brought them into a situation where they dreaded being 
destroyed by hunger and thirst. See Exod. xv. 24. chap. xvi. 2, 3. 
They even accused Moses of a design and intention to kill them, and 
were on that account just on the point of stoning him to death, Exod. 
xvi.4. If the miracles, which Moses and Aaron performed, had really 
operated upon their minds a full and rational conviction that they 
were sent by God, how is it possible they could so soon forget them, 
notwithstanding their greatness and frequency? ‘The truth is, they 
‘only believed (or rather, were compelled against their wills to acknow- 
ledge) the miracles for the moment, while they were present before 
their senses. How else are we to account for their successively and 
almost continually rebelling against Jehovah, in whose name all the 
miracles were performed ? 

It was from a principle of selfishness and fear only, that they fol- 
lowed Moses out of Egypt and through the wilderness ; selfishness, 
because they expected at last to arrive ina land of plenty ; and fear, 
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lest they should be destroyed by that power which had so wonderfully 
manifested itself in the miracles. But no sooner did this fear subside 
in consequence of their temporary cessation, than they returned to 
ihe natural hardness of their hearts, and fell into the grossest species 
of idolatry, namely, that of worshipping a molten calf, the work of their 
own hands ; and what is singular, even Aaron, who had himself per- 
formed the miracles, joined with the people who were witnesses of 
them, in ascribing all the power to the call, and saying, “ These be thy 
gots, O Israel, which broughl thee up out of the land of Egypt, Exod. 
‘%xxii.4. Nothing then can be produced as a more plain and undeniable 
fact, than that the miracles which were performed before the children 
of Israel, were considered by them as a downright act of compudsive 
anthorily ; and that the conviction arising from them was a mere su- 
perficial impression upon their outward senses, and carried with it no- 
thing of radional evidence to their understandings. 

But if 1 understand you right, you say, page 9, that Moses sa- 
lisfied Pharaoh, as well as his countrymen, by the change of his rod 
into a serpent, that God had sent him. ‘This, however, was not the 
case ; for, Exed. vii. 8 to 13, Jehovah said unto Moses and Aaron, 
when Pharaoh shall speak unto you, saying, show a miracle for you ; 
then thou shalt say unto Aaron, take the rod, and casi it before Pha- 
raoh, and it shall become a serpent. And Moses and Aaron went 
in unto Pharaoh, and they did se, as Jehovah bad commanded. And 
Aaron east down his rod before Pharaoh, and before his servants ; 
and itbecame a serpent. But Jehovah hardened Pharaoh’s heart, that 
he hearkened net unto them.” Your asserlion, thercfore, that the sign 
which Moses exhibited before Pharaoh, “ satisfied him that God had 
sent him,” is in direct opposition to the plain matter of fact. Pharaoh 
saw with unconcern the miracle of the rod beiag turned into a sev- 
pent; for “the magicians of Egypt did in like manner with their in- 
chaniments.” So that he could not tell by that sign alone, whether 
he was sent by God, or by the devil. Neither was-he convinced of 
the divine mission of Moses and Aaron, by. their smiting the waters, 
and turning them into blood; for “the magicians of Egypt did se 
with their nchantments.” So, after the plague of the frogs, which 
the magicians likewise produced, Pharaoh “ hardened jis heart, and 
hearkened not unto them.” Nay, even on the dust of the earth being 
turned iuto lice, (which was a miracle that baffied the skill of the 
magicians, for “ with all their inchantments they could not bring forth 
lice”) still “Pharaoh’s heart was hardened, and he hearkened not 
unto them.” It was the same with the plague of flies, the murrain, 
the boils, the hail and fire, the locusts, and the thick darkness ; for 
he would not let the ksraelites go, till he was absolutely compelled 
io do so, by the slaying of the first-bors : and last of all, he pursued 
them, fill he, with all his host, was drowned inthe Red Sea. Now 
as you have, in page 2, expressly renounced any faiih in the ca/rin- 
isie plan, you cannot with any propriety avail yourself of that system, 
by saying, that Pharaoh's unbelief was not chargeable on him, but 
on Jehovah, who had previously hardened bis heart, on purpose that 
he should not let the people go, Deut. iv. 21. 

Sy way of digression, I will here put a question to you. If you 
can answer if, well; if not, then acknowledge fairly and openly, thas 
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entirely ignorant, and which can only be understood by a knowledge f 
of its spiritual sense. ‘Ihe question | have to propound is this, How 

and why was it, that the magicians, as well as Moses and Aaron, 
could turn their reds into serpents, and all the waters of Egypt into 
blood, and bring up frogs upon the land, and yel could not, with all 
their inchantments and mighty powers, produce lice? ‘See Exodus 

chap. vii. and viii. You cannot surely say, that itis a greater miracle 
to produce lice than to bring forth frogs, and to turn rods into serpents, 
and rivers of water into blood? Still fess, il apprehend, will you 
venture to assert, as your most serious and deliberate judgment, that 
the production of lice is in itself a more rational and satisfactory proot 
of a divine mission, or more worthy of the great Jehovah, than the 
miraculous conversion of all the rivers, ponds, and pools of water in 
Egypt, into blood. According to the literal and obvious sense of 
the passage, however, by which you say you must in other cases be 
guided, it would appear that sucka miracle is really greater, and 
more worthy of God, But how and why it is, remains for you to 
explain. ; 

‘lo return. You say, page 9, “Our Saviour did not expect fo hi i 
believed upon his own word, when he declared that God had sent 
him ; but said, John v. 36, “ ‘The works which the Father hath given 
me to finish, the same works that I do bear witness of me, that the 
Father hath sent me ;” and we find that this was the circumstance 
that convinced the Jens that he was areal prophet.” Immediately alter 
which you quote, as a proof of your assertion, the words of Nicodc- \ 
mus to Jesus, “ Rabbi, we know that thou art a teacher come from | 
God ; for no man can do these miracles which thou doest, except 
God be with him,” John iii. 2. ‘hese passages, you seein to think, 
establish your position, hat miracles are more effectual in procurine 
credit to the divine mission of a prophet, than any othet means. fa 
this, however; you are again most egregiously mistaken. ‘The Jews 
in ¢eneral were not convineed by any or ali the miracles which Jesus 
performed, that he was areal prophet, much less that he was the 
trae Messiah, or Son of God. Of this they are standing proofs again-t 
your hypothesis to the present day. It is not evém* true, that Nico 3 
demus believed the testimoty of Jesus, although-you have broug)h! ' a 
his own words in support‘of your, doctriné ; for in yerse 1! of the same 
chapter ‘out Lord in express terms tells him, “ Ye réceive not ow 
rilness.” 

But why do you take upon you to say, that “ our Saviour did not | 
expect to be believed upon his own word,’ but on account of his j 
works only? ‘The evangtlist Joh’ says, chap. iv. 41, that “ mai, | 
believed, beeause of iis orn word.” And the Lord hiinself says, “ He 
that heareth my wore, and believeth on him that sent me, hath ever- \ 
lasting dife,” John v. 24. “ He that receiveth not :ny words, hath one ! 
that judgeth him,” John xii. 46. Again, it is said, “7s he spake thes: 
words, many believed on him,’ John viii. 30. Was this anexpected 
by the Lord? No, truly ; © for Jesus Anew from the beginning who 
they were that believed not,” John vi. 64. And besides, “ the words 
that he spake, are sptrit, and are /’f,”? verse 63. Ht is very clea 


ea le 


ou apap 


pee 


os 


Bin 


a 


slim 6tas . ‘ . ' 4 4 . 2 { 
Liat ne Lord called the aitention of the peonle more to A, 


i 








HINDMARSH’S LETTERS TO PRIESTLEY. 


words than to his works ; the reason ef which was, because his words 
were calculated to inform, instruct, and convince the understanding, 
in @ more effectual manner than the most miraculous of his werks. 
When he found they would not hearken to his words, he then referred 
them to his works: “ Though ye believe not me, (says he) believe the 
works,” John x. 38. “ Believe me, that I am in the Father, and the 
Father in me ; or else believe me for the very works’ sake,” John xiv. 
il. 

That the Jews in general did not acknowledge Jesus to be a real 
prophet, and sent of God, notwithstanding all the miracles he per- 
formed, is easily proved by the following passages in the gospels. 

1. After Jesus had cast out the devils, and permitted them to enter 
into the herd of swine, “ the whole city came out to meet Jesus, and 
when they saw him, they besought him that he would depart out of 
their coasts,” Matt. viii. 34. Mark v.17. Luke viii. 37. If they had 
believed him to be a true prophet, it is probable they would rather 
have besought him to dwell amongst them, than to depart from them. 

2. When Jesus healed the man with the withered hand, “ the pha- 
risees went out, and held a council against him, how they might 
destroy him,” Matt. xii. 14. Mark iii. 6. Luke vi. 11, Would they 
have done so, if that miracle had convinced them he was a prophet, 
and sent of God? 

3. Again, when Jesus healed a blind and dumb man, who was 
possessed of a devil, “the pharisees said, This fellow doth not cast 
out devils, bul by Beelzebub, the prince of the devils,” Matt. xii. 24. 
Mark iii. 22. Luke xi. 15. Here the pharisees were so far from ac- 
knowledging the divine mission of Jesus on aecount of this miracu- 
lous cure, that they even ascribed it to the power of the devil / 

4. Again, when Jesus returned into his own country, and the people 
saw his “ mighty works, they were offended in him. And he did not 
many mighty works there, because of their unbelief)’ Matt. xiii. 
37,38. Mark vi. 3. 5. But according to your doctrine, sir, their un- 
helief ought to have been the very reason why he should have done 
mighty works, if he wished to convince them that he was a prophet ; 
ior it is certainly unnecessary, and even absurd, to work a miracle in 
order to convince a man that alreudy believes. 

5. When Jesus ligaled the woman who had an infirmity eighteen years, 
“ the ruler of the synagogue answered with indignation, because he 
had healed on the Sabbath-day,” Luke xiii. 14. ‘Thus we see a su- 
perstitious prejudice in favor of the Jewish Sabbath, so blinded the 
eyes of the chief ruler of the synagogne, that he could discern no 
traces of a divine hand in this extraordinary cure. 

6. Although Jesus healed the high priest’s servant’s ear, in the pre- 
seace of those who came. to apprehend him, yet so far was this mi- 
racle from convincing them of his divine mission, that they immedi- 
ately “ took him, and led him, and brought him inlo the high priest’s 
house, &e. Luke xxii, 54. 

7. Jesus performed a miracle on the Sabbath day, by healing anim- 
potent man; “ and therefore did the Jews persecule him, and sought to 
slay him.” And when Jesus thereupon took occasion to inform 
them, thet his miracles were performed by the Father and himself 
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conjointly, “the Jews sought the more to kill him, not only because 
he had broken the Sabbath, but because he said also, that God was 
his father, making himself equal with God,” John v. 16, 17, 18. 

8. On Jesus raising Lazarus from the dead, many of the Jews whe 
were present, and saw that extraordinary miracle, believed, indeed, 
on him; but some of them, it appears, did not; for they went their 
ways to the pharisees, and told them what things Jesus had done. 
And the chief priests and the pharisees convened a council, to con- 
sult how they might put him to death, for working so many miracles. 
See John xi. 45 to 57. Nay, the chief priests were so hardened and 
incensed, that they even sought to put Lazarus also to death, although 
he had just been so miraculously raised from the grave, John xii. 10. 

9. Notwithstanding all the miracles which Jesus performed before 
the Jews, it is said in Luke xxiii. 1, 2, that “the whole mullitude ef 
them arose, and led him unto Pilate, and began to accuse him.” Pilate, 
however, remonstrated with them; and declaring that he found no 
fault in him, proposed to set him free. But “ they all say unto him, 
Let him be crucified, Matt. xxvii. 22. Luke informs us, they cried out 
all at once, saying, Away with this man, crucify him, crucify him,” 
Luke xxiii. 18. 21. 

10. Lastly, As a plain and positive proof, that the Jews, in general, 
did not believe on Jesus, nor acknewledge him as a real prophet, and 
divinely commissioned, it is expressly said, John xii. 37, “ But 
though he had done so many miracles before them, yet they believed 
not on him.” 

It is true, indeed, there are various passages to be found in the gos- 
pels, which inform us, that great multitudes followed and caressed 
him after they had seen his miracles: but itis very evident from our 
Lord’s own declaration concerning such persons, that they followed 
him, not so much from any conviction of his divine mission, wrought 
in their minds by the miracles which he performed, as from a princi- 
ple of low and gross sensuality ; for he says in plain terms, “ Verily, 
verily, I say unto you, Ye seek me, not because ye saw the miracles, 
but because ye did eat of the loaves, and were filled,’ John vi. 26. 

Agreeable hereto, it is observed in John ii. 23, 24, that although 
‘many believed in his name, when they saw the miracles which he 
did,” yet “ Jesus did not commit himself unto them, because he knew 
all men ;” plainly implying, that the faith which is founded merely 
on miracles, is not the true and genuine faith which the Lord wishes 
to establish, because it resides only in the external man, and enters 
not into the internal, so as to form the rational christian. 

Miracles then avail nothing towards a rational and permanent con- 
viction of the truth. ‘This is likewise particularly evident in the case 
of the poor cripple at Lystra, who was miraculously cured by Paul. 
“When the people saw what Paul had done, they lifted up their 
voices, saying, The gods are come down to us in the likeness of 
men ;” and they immediately prepared to pay him divine honors, 
Acts xiv. 8to 18. But in the very next verse we are informed, that 
“ there came thither certain Jews from Antioch and Iconium, whe 
persuaded the people, and having stoned Paul, drew him out of the 
city, supposing he had heen dead.” 





THE ANGRY MAN....BOHAN UPAS 
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ELEGANT EXTRACT. 
THE ANGRY MAN. 


Every eye is directed to him—every voice hushed to silence in 
his presence ; even children will leave off their gambols as he passes, 
and gaze after him more eagerly than the gaudiest equipage. ‘Ihe 
wild rossings of despair, the guashing of hatred and revenge, the 
yearnings of affec tion, and the softened mein of love—all that lan- 
guage of the agitated seul, which every age and nation understand, is 
never addressed to the dull nor inattentive. 

It is not merely under the violent agitation of passions, that man so 
rouses and interests us ; even’the smallest indications of an unquict 
mind, the’restless eye, the muttering lip, the half-checkedl exelama- 
tion, and the hasty start, will set our attention as anxiously upon the 
watch, as the first distant flashes of a gathering storm. When some 
great explosion of passion bursts forth, and some consequent catas- 
trephe happens, if we are at all acquainted with the unhappy perpe- 
trator, how minutely will we endeavor. to remember every circum- 
stance of his past behaviour! and with what avidity will we séize 
npon every recollected word or gesture, that is i the smallest degree 
indicative of the supposed state of his mind, at the time when they 
took place. If we are not acquainted with him, how eagerly will we 

"Hsten to similar recollections from another! Let us understand, from 
observation or report, that any person harbors in his breast, concealed 
from the world’s eye, some »powerful rankling passion of what kind 
soever it may be, we will observe every word, every motion, every 
look, nay, even the distant gait of such a man, with a constancy and 
attention bestowed upon no otlrer. Nay, should we mest him unex- 
pectedly on our way, a feeling will pass across our minds as though we 
found ourselves in the neighborhood of some secret and fearful 
thing. Jf invisible, would we not follow him into his lonely haunts, 
into his closet, into the midnight silence of his chamber? There is, 
perhaps, no employment which the human mind will with so much 
avidity pursue, as the discovery of concealed passion, as the traciie 
the varieties and progress of a perturbed soul. 
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BOHAN UPAS, OR POISON TREE OF JAVA. 


At alate meeting of the Royal Society of London, tLe transjation 
of a paper by M. Delille was read describing the real nature and. pro 
perties of the Bohan’Upas, or poison tree of Java. The author, a 
Vrench physician, aud a member of the National Institute of Egypt, 
transmitted this paper from the East-Indies te the Roya! society, by 
au Engitsh lady, ‘Uhe botanical aecount of the plant in question, 
he reccived trom one of the French naturalists who accompanied 
exptain Gaudin, and who resided some time in Java, where he visited 
tue interior of the country, and wilh much difficulty prevailed on the 
natives to show him. the different poison plants, which they carefully 
conceal, for the purpose of using them in war. Hence the many fa 
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ence of the Upas ; which in the language of the Javanese signifies 
vegetable poison, and is applied only to the juice of the Bohan tree, 
and another plant with a twisted stem. The former is a large tree, 
which the writer considers as a new genus; the latter, yielding an 
equally powerful poison, is of the woodbine family. ‘The Upas, or 
juice, is extracted by an incision made in the bark by a knife, and 
being carefully collected, is preserved by the natives to be employed 
in their wars. As to its diffusing noxious effluvia in the atmosphere, 
and destroying vegetation to a considerable distance around it,.the ab- 
surdity of these stories is sufficiently exposed by the fact, that the 
climbing species requires the support of other plants to attain iis 
usual growth. Dr. Delille made several experiments with the Upas 
on dogs and cats. An incision was made in the thigh of a dog, into 
which were dropped eight grains of the juice. ‘The dog soon began 
to yomit, and continued vomiting at intervals till he became con- 
vuised, and died in twenty minutes. Six grains were put into the 
thigh of another, which was seized with the same symptoms, and died 
in fifteen minutes. A cat was treated in like manner, but the. effects 
were more powerful and speedy ; she expired in afew minutes. The 
author also made several experiments on the effeets of this poison 
when applied internally. A grain and a half being introducedinto the 
stomach of a dog, produced only a slight purging. - 'To another were 
given four grains, which in about four hours preduced the same effect, 
together with vomiting, and the dog died in the course of half a day. 
On examining the bodies of these animals after death, no very ex- 
traordinary appearances were discovered ; the ventricles of the heart 
were full of blood, and some slight traces of inflammation appeared 
in the stomach ; but the derangement was not so greatas might have 
been expected from such a violent and sudden death. From this 
circumstance the author concluded; that the absorbents had trans- 
mitted the poison to the nerves of the stomach, and that this peculiar 
species of vegetable poison acts exclusively on the nerves. 


i + Be - 
PROCESS FOR MAKING SYRUP OF INDIAN CORN, 


In a report made to the Society of Sciences, Letters, and Arts, of 
Montpellier, M. Figuier announces that, to proceed to the manufac- 
ture of the syrup of Indian corn, M. de Lapanousse saturates the 
acids which the juice of the cornstalk contains, and coagulates the 
vegeto-animal matter that it encloses. ‘The author employs alter- 
nately clay, pearlashes, and lime ; his experiments have inclined to 
give the preference to this last substance, and in the proportion of 2 
ounces to 100 pounds of juice. The quantity of juice that the corn- 
stalk have yielded him is from 45 to 50 per cent. ; and this quantity 
of juice has furnished him from 9 1-2 to 10 pounus of-syrup well 
boiled. He afterwards compared the produce of the sweet juice of 
the sugar-cane gultivated in Ameriea, with that of the Indian corn 
cultivated in his department. ‘The result is, that the sugar-cane fur- 
nishes a double quantity of it; butin the time necessary for the sugar- 
cane to arrive at its maturity, one can gather three crops of Indian 
corn, because the sugar-cane remains in the ground from fifteen to twen- 
ty months, whilst the Indian corn remains in it only three or four. This 
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calculation gives the advantage to the Indian corn. One cannot too 
much encourage researches, the inevitable result of which will be 
te cause all the substances subjected to them to be better known. 


MY FATHER IS AT THE HELM. 


Behold yon ship by storms and tempests driven, 
Rocking and reeling o’er the vast profound, 
While angry ocean’s surges dash towarde heaven, 

And horror and dread ruin rage around. 


The heart-sunk mariners, appall’d, aghast, 
Now here, now there in wild confusion flee, 
Despairing to survive the furious blas‘ 
Their graves expect to be the billowy sea. 


Gone e’en the hope of hope, one of the crew, 
His eye-balls glaring with distraction wild, 

Flies to the cabin ; instant met his view, 
Playing, and perfectly compos’d, a child! 


“ We're lost! all lest! art not afraid?” he cries, 
“ E’en now the swelling seas the ship o’erwhelm !” 
With sweet composure, “No,” the child replies, 
“I'm not afraid, my father’s at the helm.” 


So on the ocean of this mortal life, 

Where fiercest storms of sin and passion rage ; 
Where reason, truth, and error are at strife, 

And powers of darkness the dread contest wage 


Where tempests of affliction ever rise, 

And clouds of gloomy sadness ever roll : 
Where suffering virtue in prostration lies, 

And floods of sorrow seem to sink the soul: 


The real christian can the scene survey, 
Though pending ruin threaten to o’erwhelm ; 
And, in his God confiding, calmly say, 
“Why should I fear—my father’s at the helm.” 


, 
' SONG OF PEACE. 


RECITATIVE. 


Tell me, on what holy ground, may domestic peace be found: 
Halcyon daughter of the skies, far on fearful wings she flies— 
From the tyrant’s sceptred state, from the rebel’s noisy hate. 


ATR. 


Tu a cottaged vale she dwells, list’ning to the Sabbath bells ; 

While all around her steps are seen, spotless Honor’s meeker mein - 
Love, the sire of pleasing fears, Sorrow smiling through her tears: 
And mindful of the past employ, Memory, bosem-spring of joy 


p> For Music, see next page. 








SONG ON PEACE. 
RECIT. Set to Musie by W. Carnaby. 


Tellme on what 


skies, Far on fearful wing she flies,Fromthe tyrant’s sceptred state, From the rebel’s Dojsy 
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